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Text: Acts 17:16–34Week 21
Context

•	 Epicureans	and	Stoics	were	the	two	domi-
nant	philosophical	systems	in	the	ancient	
world.	Both	systems	believed	that	God	
created	the	world,	but	remained	detached	
from	it	and	not	involved	in	the	everyday	
affairs	of 	his	creation.	God	shows	just	
how	involved	he	is	in	human	history	by	
becoming	a	man	himself 	and	rising	from	
the	dead.

•	 The	Areopagus	means	“hill	of 	Ares”	(Ares	
is	the	Greek	god	of 	war).	The	Areopagus	
was	an	area	that	held	considerable	polit-
ical	and	religious	influence	in	the	city	of 	
Athens.	It	was	a	favorite	place	where	the	
intellectual	elites	could	debate	and	talk	
about	philosophy	and	religion.

•	 Paul	speaks	of 	the	God	who	made	the	
world	and	everything	in	it,	and	then	pres-
ents	his	case	that	God	is	superior	to	all	the	
other	gods	of 	Greek	religion.	The	True	God	
does	not	live	in	human	temples.	This	is	an	
amazing	statement,	especially	considering	
the	fact	that	he	probably	preached	right	
in	front	of 	the	Parthenon	temple	where	
pagans	brought	their	sacrifices.

•	 Paul	quotes	two	pieces	of 	literature	from	
Greek	culture.	The	first	is	from	and	old	
hymn	to	Zeus	by	Epimenides	of 	Crete	(600	
BC)	where	it	states	that	“in	him	we	live	and	
have	our	being.”	He	then	turns	to	the	poem	
Phainomena	by	the	Stoic	poet	Aratus	(315-
240	BC)	that	“we	are	indeed	his	offspring.”

•	 Even	though	Paul	takes	care	to	make	his	
evangelism	relatable,	he	does	not	shy	away	
from	the	truth	that	God	will	judge	the	
world	on	the	Last	Day.	The	resurrection	of 	
Jesus	shows	that	God	has	not	only	pro-
vided	a	way	to	be	saved	from	God’s	wrath,	
but	also	a	definitive	sign	that	God	will	give	
a	final	judgment.

•	 When	Paul	evangelizes	to	Jews,	he	uses	
their	familiarity	with	the	Old	Testament	
to	point	to	Christ.	When	Paul	evangelizes	
to	Greeks,	he	uses	some	of 	their	literary	
figures	to	make	a	point	about	the	character	
of 	God.	In	both	instances,	Paul	does	not	
water	down	or	diminish	the	gospel,	but	he	
takes	time	to	understand	the	context	he	is	
in	to	make	it	understandable.

Context
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For Personal Reflection

•	 Read	Acts	17:16.	Now	read	Matthew	9:35-38.	How	is	Paul	acting	in	a	Christ-like	fashion?	What	did	
being	provoked	cause	him	to	do?	What	does	it	cause	you	to	do?	How	does	it	cause	you	to	pray?			

•	 Can	you	name	the	dominant	philosophies	of 	our	day?	What	would	they	be?	How	would	you	
speak	to	the	dominant	spiritual	messages	of 	our	day?		

•	 Where	might	an	“Areopagus”	be	in	our	day?	Have	we	made	an	effort	to	enter	the	place	of 	public	
debate	in	order	to	faithfully	witness?		

For Personal Reflection
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Group Discussion

•	 Have	you	ever	felt	heartache	over	someone	who	did	not	know	Jesus?	If 	so,	share	your	experience.	
Once	the	group	has	a	chance	to	share,	spend	some	time	praying	for	those	who	still	need	Christ.		

•	 From	what	motives	did	Paul	operate	in	his	ministry	to	the	Athenians?	What	did	he	think	and	feel	
when	he	first	saw	Athens?	What	can	we	learn	from	his	example?	

•	 How	did	Paul	reason	with	the	Athenians	in	the	marketplace?	How	did	he	contextualize	the	
gospel	message	to	his	hearers?	Talk	about	why	this	is	important.	Discuss	how	we	can	better	con-
textualize	our	message	to	our	unbelieving	friends	and	neighbors.	

•	 Which	aspect	of 	the	sermon	most	impacted	you?	How	do	you	plan	to	apply	the	sermon	to	your	
life?	How	can	your	group	help	you	and	pray	for	you?	

Group Discussion
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One Life

If 	you	had	to	identify	the	single	biggest	
barrier	to	acceptance	of 	the	gospel	in	the	life	
of 	the	person	you	are	reaching,	what	would	it	
be?	Can	you	see	the	idolatry	in	it?	How	does	
the	gospel	speak	to	that	particular	barrier?	
Pray	for	understanding	and	discernment	to	
speak	graciously	in	this	area.		

Short Reading1

How to Find Your Rival Gods by Tim 
Keller 

It	is	impossible	to	understand	your	heart	or	
your	culture	if 	you	do	not	discern	the	coun-
terfeit	gods	that	influence	them.	In	Romans	
1:21-25	St	Paul	shows	that	idolatry	is	not	only	
one	sin	among	many,	but	what	is	fundamen-
tally	wrong	with	the	human	heart:

For	although	they	knew	God,	they	neither	
glorified	him	as	God	nor	gave	thanks	to	him	
.	.	.	.	They	exchanged	the	truth	of 	God	for	a	
lie,	and	worshiped	and	served	created	things	
rather	than	the	Creator.	(Romans	1:21,	25)

Paul	goes	on	to	make	a	long	list	of 	sins	that	
create	misery	and	evil	in	the	world,	but	they	
all	find	their	roots	in	this	soil,	the	inexora-
ble	human	drive	for	“god-making.”	In	other	
words,	idolatry	is	always	the	reason	we	ever	

1	 Keller,	Tim.	“How	to	Find	Your	Rival	Gods.”	
Christianity	Today.	Christianity	Today,	20	Oct.	
2009.	Web.	7	Jan.	2015.	

do	anything	wrong.	No	one	grasped	this	
better	than	Martin	Luther.	In	his	Larger	Cat-
echism	(1528)	and	also	his	Treatise	on	Good	
Works	he	wrote	that	the	Ten	Command-
ments	begin	with	a	commandment	against	
idolatry.	Why	does	this	come	first	in	the	
order?	Because,	he	argued,	the	fundamental	
motivation	behind	law-breaking	is	idolatry.	
We	never	break	the	other	commandments	
without	breaking	the	first	one.	Why	do	we	
ever	fail	to	love	or	keep	promises	or	live	
unselfishly?	Of 	course,	the	general	answer	
is	“because	we	are	weak	and	sinful,”	but	the	
specific	answer	in	any	actual	circumstance	
is	that	there	is	something	you	feel	you	must	
have	to	be	happy,	that	is	more	important	to	
your	heart	than	God	himself.	We	would	not	
lie	unless	first	we	had	made	something—
human	approval,	reputation,	power	over	
others,	financial	advantage—more	important	
and	valuable	to	our	hearts	than	the	grace	and	
favor	of 	God.	The	secret	to	change	is	always	
to	identify	and	dismantle	the	basic	idols	of 	
the	heart.

It	is	also	impossible	to	understand	a	culture	
without	discerning	its	idols.	The	Jewish	
philosophers	Halbertal	and	Margalit	make	
it	clear	that	idolatry	is	not	simply	ritual	
worship,	but	a	whole	sensibility	and	pattern	
of 	life	based	on	making	particular	finite	
values	and	created	things	into	god-like	
absolutes.	In	the	Bible,	therefore,	turning	
from	idols	always	includes	a	rejection	of 	
the	culture	that	the	idols	produce.	God	tells	
Israel	that	they	must	not	only	reject	the	other	

One Life

Short Reading1
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nations’	gods,	but	“you	shall	not	follow	their	
practices.”	(Exodus	23:24)	There	is	no	way	
to	challenge	idols	without	doing	cultural	
criticism,	and	there	is	no	way	to	do	cultural	
criticism	without	discerning	and	challenging	
idols.	A	good	example	of 	this	is	the	preaching	
of 	St	Paul	in	Athens	(Acts	17)	and	Ephesus	
(Acts	19.)	Paul	challenged	the	gods	of 	the	city	
of 	Ephesus	(Acts	19:26)	and	that	led	to	such	
an	alteration	in	the	spending	patterns	of 	new	
converts	that	it	changed	the	local	economy.	
That	in	turn	touched	off 	a	riot	led	by	local	
merchants.	Contemporary	observers	have	
often	noted	that	modern	Christians	are	as	
materialistic	as	everyone	else	in	our	culture.	
Could	this	be	because	our	preaching	of 	the	
gospel	does	not,	like	St	Paul’s,	include	the	
exposure	of 	our	culture’s	counterfeit	gods?

Identifying idols

I	am	not	asking	whether	or	not	you	have	rival	
gods.	I	assume	that	we	all	do;	they	are	hidden	
in	every	one	of 	us.	The	question	is:	What	
do	we	do	about	them?	How	can	we	become	
increasingly	clear-sighted	rather	than	being	
under	their	delusional	influence?	How	can	
we	be	free	from	our	idols	so	we	can	make	
sound	decisions	and	wise	choices	that	are	
best	for	us	and	the	people	around	us?	How	
can	we	discern	our	idols?

One	way	requires	that	we	look	at	our	imag-
ination.	Archbishop	William	Temple	once	
said,	“Your	religion	is	what	you	do	with	your	
solitude.”	In	other	words,	the	true	god	of 	your	

heart	is	what	your	thoughts	effortlessly	go	to	
when	there	is	nothing	else	demanding	your	
attention.	What	do	you	enjoy	day-dreaming	
about?	What	is	it	that	occupies	your	mind	
when	you	have	nothing	else	to	think	about?	
Do	you	develop	potential	scenarios	about	
career	advancement?	Or	material	goods	such	
as	a	dream	home?	Or	a	relationship	with	a	
particular	person?	One	or	two	day	dreams	do	
not	indicate	idolatry.	Ask	rather,	what	do	you	
habitually	think	about	to	get	joy	and	comfort	
in	the	privacy	of 	your	heart?

Another	way	to	discern	your	heart’s	true	love	
is	to	look	at	how	you	spend	your	money.	Jesus	
said,	“Where	your	treasure	is,	there	is	your	
heart	also.”	(Matt	6:21)	Your	money	flows	
most	effortlessly	toward	your	heart’s	greatest	
love.	In	fact,	the	mark	of 	an	idol	is	that	you	
spend	too	much	money	on	it,	and	you	must	
try	to	exercise	self-control	constantly.	As	St	
Paul	has	written,	if 	God	and	his	grace	is	the	
thing	in	the	world	you	love	most,	you	will	
give	your	money	away	to	ministry,	charity,	
and	the	poor	in	astonishing	amounts	(2	Cor	
8:7-9).	For	most	of 	us,	however,	we	tend	to	
over	spend	on	clothing,	or	on	our	children,	
or	on	status	symbols	such	as	homes	and	cars.	
This	reveals	our	idols.

A	third	way	to	discern	idols	works	best	for	
those	who	have	professed	a	faith	in	God.	
You	may	regularly	go	to	a	place	of 	worship	
where	you	are	a	member.	You	may	have	a	
full,	devout	set	of 	doctrinal	beliefs.	You	may	
be	trying	very	hard	to	believe	and	obey	God.	
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However,	what	is	your	real,	daily	functional	
salvation?	What	are	you	really	living	for,	
what	is	your	real—not	just	your	professed—
God?	A	good	way	to	discern	this	is	how	
you	respond	to	unanswered	prayers	and	
frustrated	hopes.	If 	you	ask	for	something	
that	you	don’t	get,	you	may	become	sad	and	
disappointed.	Then	you	go	on.	Hey,	life’s	not	
over.	Those	are	not	your	functional	masters.	
But	when	you	pray	and	work	for	something	
and	you	don’t	get	it	and	you	respond	with	
explosive	anger	or	deep	despair,	then	you	
may	have	found	your	real	god.	Like	Jonah,	
you	become	angry	enough	to	die.

A	final	test	is	for	anyone	to	use.	Look	at	your	
most	uncontrollable	emotions.	Just	as	a	
fisherman	looking	for	fish	knows	to	go	where	
the	water	is	roiling,	look	for	your	idols	at	
the	bottom	of 	painful	emotions,	especially	
those	that	never	seem	to	lift	and	that	drive	
you	to	do	things	you	know	are	wrong.	If 	you	
are	angry,	ask,	“Is	there	something	here	too	
important	to	me,	something	I	am	telling	
myself 	I	have	to	have	at	all	costs?”	Do	the	
same	thing	about	strong	fear	or	despair	and	
guilt.	Ask	yourself 	“Am	I	so	scared,	because	
something	is	being	threatened,	which	I	think	
is	a	necessity	when	it	is	not?	Am	I	so	down	
on	myself 	because	I	have	lost	or	failed	at	
something	which	I	think	is	a	necessity	when	
it	is	not?”	If 	you	are	over-working,	driving	
yourself 	into	the	ground	with	frantic	activity,	
ask	yourself,	“Do	I	feel	that	I	must	have	this	
thing	to	be	fulfilled	and	significant?”	When	
you	ask	questions	like	that,	when	you	“pull	

your	emotions	up	by	the	roots,”	as	it	were,	
sometimes	you	will	find	your	idols	clinging	to	
them.

Replacing idols

In	Paul’s	letter	to	the	Colossians	he	exhorted	
them	to	“put	to	death”	the	evil	desires	of 	the	
heart,	including	“greed,	which	is	idolatry”	
(Col	3:5)	But	how?	Paul	laid	out	the	way	in	the	
verses	immediately	before.

Since,	then,	you	have	been	raised	with	Christ,	
set	your	hearts	on	things	above,	where	Christ	
is	seated	at	the	right	hand	of 	God.	Set	your	
minds	on	things	above,	not	on	earthly	things.	
For	you	died,	and	your	life	is	now	hidden	with	
Christ	in	God.	When	Christ,	who	is	your	life,	
appears,	then	you	also	will	appear	with	him	
in	glory.	Put	to	death,	therefore,	whatever	
belongs	to	your	earthly	nature:	sexual	immo-
rality,	impurity,	lust,	evil	desires	and	greed,	
which	is	idolatry.	(Col	3:1-5)

Idolatry	is	not	just	a	failure	to	obey	God,	it	
is	a	setting	of 	the	whole	heart	on	something	
besides	God.	This	cannot	be	remedied	only	by	
repenting	that	you	have	an	idol,	or	by	using	
will	power	to	try	to	live	differently.	Turning	
from	idols	is	not	less	than	those	two	things,	
but	it	is	also	far	more.	“Setting	the	mind	and	
heart	on	things	above”	where	“your	life	is	hid	
with	Christ	in	God”	(Col	3:1-3)	means	appre-
ciation,	rejoicing,	and	resting	in	what	Jesus	
has	done	for	you.	It	entails	joyful	worship,	a	
sense	of 	God’s	reality	in	prayer.	Jesus	must	
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become	more	beautiful	to	your	imagination,	
more	attractive	to	your	heart,	than	your	
idol.	That	is	what	will	replace	the	idols	of 	
your	heart.	If 	you	uproot	the	idol	and	fail	to	
“plant”	the	love	of 	Christ	in	its	place,	the	idol	
will	grow	back.

Be patient

We	think	we’ve	learned	about	grace,	set	our	
idols	aside,	and	reached	the	place	where	
we’re	serving	God	not	for	what	we’re	going	
to	get	out	of 	him	but	for	who	he	is	in	himself.	
There’s	a	certain	sense	in	which	we	spend	
all	of 	our	lives	thinking	we’ve	reached	the	
bottom	of 	our	hearts	and	finding	it	is	a	false	
bottom.	Mature	Christians	are	not	people	
who	have	completely	hit	the	bedrock.	I	do	
not	believe	that	is	possible	in	this	life.	Rather,	
they	are	people	who	know	how	to	keep	drill-
ing	and	who	are	getting	closer	and	closer.

The	great	pastor	and	hymn-writer	John	
Newton	once	wrote	about	this	struggle:

“If 	I	may	speak	my	own	experience,	I	find	
that	to	keep	my	eye	simply	on	Christ,	as	my	
peace	and	my	life,	is	by	far	the	hardest	part	of 	
my	calling	…	It	seems	easier	to	deny	self 	in	a	
thousand	instances	of 	outward	conduct,	than	
in	its	ceaseless	endeavors	to	act	as	a	principle	
of 	righteousness	and	power.”

The	man	or	woman	who	knows	the	differ-
ence	that	Newton	refers	to—the	difference	
between	obeying	rules	of 	outward	conduct	
rather	than	setting	the	heart	on	Christ	
as	your	peace	and	life—is	on	the	road	to	
freedom	from	the	counterfeit	gods	that	
control	us.

Adapted	from	Counterfeit	Gods	©	Timothy	
Keller	2009	by	Dutton.	Published	with	per-
mission	from	the	publisher.
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Text: Acts 18:23–19:41Week 22
Context

•	 18:23	reminds	us	that	Antioch	has	become	as	
much	of 	a	home	as	Paul	would	have	during	
his	missionary	activities.	He	remains	there	
for	some	time	before	being	commissioned	
once	again	through	Galatia,	into	Ephesus	
and	beyond.	See	the	chart	and	map	below	for	
a	summary	of 	this	third	journey.	

•	 The	disciples	Paul	strengthened	through-
out	this	region	were	most	likely	the	con-
verts	and	churches	established	on	previ-
ous	journeys,	as	recorded	in	Acts	13	and	14.	

•	 During	the	second	missionary	journey,	
we	saw	a	peculiar	little	phrase	in	Acts	
16:6:	And	they	went	through	the	region	of 	
Phrygia	and	Galatia,	having	been	forbid-
den	by	the	Holy	Spirit	to	speak	the	word	
in	Asia.	This	indicates	a	couple	of 	things.	
First,	the	Holy	Spirit	is	described	as	the	
one	giving	direction	and	final	authority	
to	these	endeavors.	Second,	it	shows	the	
heart	Paul	had	from	early	on	to	share	the	
gospel	to	far	away	places	in	the	west.	

•	 In	order	to	foreshadow	the	success	Paul	
would	have	in	finally	heading	west,	
Acts	18:24	introduces	the	character	of 	

Apollos	coming	to	Ephesus.	Paul	has	not	
yet	arrived,	but	this	man	has	come	and	is	
being	used	to	teach	“accurately	the	things	
concerning	Jesus.”	However,	despite	the	
relative	accuracy	of 	Apollos’	teaching,	
we	know	that	he	did	not	fully	understand	
baptism	and	left	behind	disciples	who	did	
not	even	know	of 	the	Holy	Spirit.	

•	 Acts	19:10	reminds	us	that	Paul	spent	a	
considerable	amount	of 	time	in	Ephesus.	
When	he	writes	letters	to	these	churches	
later	on,	the	affection	he	expresses	is	not	
mere	flattery	or	a	professional	courtesy.	
We	also	see	that	Paul’s	desire	from	Acts	
16:6	is	completely	fulfilled.	

•	 In	what	must	be	one	of 	the	most	remark-
able	and	bizarre	sections	of 	Acts,	we	find	
an	account	of 	handkerchief 	healings,	evil	
spirit	interrogations	and	nakedness.	John	
Stott	calls	these	the	sweat-rag	miracles	
and	notes	that	many	televangelists	have	
swindled	people	by	selling	a	similar	
“ministry.”	We	are	finding	that	God	built	
the	church	through	a	myriad	of 	ordinary	
means	(preaching	for	two	years	in	the	
hall	of 	Tyrannus)	as	well	as	extraordinary	
means.	Miracles	are	amazing	and	rare,	
even	in	Acts.	In	this	instance,	Luke	care-
fully	qualifies	these	miracles	as	even	more	

Context
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amazing.	The	standard	word	for	miracles	
is	accompanied	by	a	qualifying	word,	
τυχούσας,	which	the	leading	Greek	lexicon	
notes	means	“not	the	common	or	ordinary	
one.”1		This	was	a	miracle. . .		and	not	the	
ordinary	kind!

•	 Like	Acts	6:7	and	Acts	12:24,	it	was	the	word	
of 	the	Lord	that	prevailed	and	increased.	

1	 Arndt,	William,	Frederick	W.	Danker,	and	Wal-
ter	Bauer.	A	Greek-English	Lexicon	of 	the	New	
Testament	and	Other	Early	Christian	Literature.	
Chicago:	University	of 	Chicago	Press,	2000.

•	 In	both	Acts	19:19	and	the	riot	section	which	
follows	in	Acts	19:21-41,	Luke	records	the	
economic	impact	of 	the	gospel	being	pro-
claimed.	This	is	clearly	meant	to	indicate	
that	following	Jesus	made	a	claim	on	more	
than	private	beliefs.	The	fabric	of 	society	is	
impacted	when	people	follow	Jesus.	

•	 The	theater	mentioned	in	19:19	remains	in	
the	Turkish	ruins	of 	Ephesus.

City/Island Province/Region Reference

Antioch Syria 18:22

Galatia 18:23

Asia	(region	of 	Phrygia) 18:23

Ephesus Asia 19:1–40

Macedonia 20:1–2

Corinth? Achaia 20:2–3

Macedonia 20:3

Philippi Macedonia 20:6

Troas Asia 20:6–12

Assos Asia 20:13–14

Mitylene Asia 20:14

Chios/Samos Asia 20:15

Miletus Asia 20:15–38

Cos Asia 21:1

Rhodes Rhodes 21:1

Patara Lycia 21:1

Tyre Syria 21:3–6

Ptolemais Syria 21:7

Caesarea Palestine 21:8–14

Jerusalem Palestine 21:15–17



13Week 22 – Acts 18:23–19:41 the book of ACTS
UNCONQUERED

For Personal Reflection

•	 Read	Acts	19:1-7	again.	What	clues	does	the	text	give	us	to	determine	whether	or	not	these	men	
were	Christians?	Were	they?			

•	 Consider	1	Corinthians	1:12	and	3:4-5.	How	might	this	experience	in	Acts	18	and	19	reveal	some	
of 	the	issues	Paul	was	trying	to	correct?	Note	how	Apollos	is	connected	to	the	church	in	both	
Ephesus	and	Corinth.		

•	 Ephesus	had	an	entire	culture	built	around	idol	worship	to	the	point	that	the	economy	was	at	
least	partially	impacted	when	people	stopped	buying	handmade	idols.	What	are	the	idols	of 	our	
current	age?	What	kinds	of 	Christian	obedience	should	create	wholesale	cultural	impact?	How	
can	you	apply	this	personally?		

•	 Read	Matthew	8:28-34.	How	does	Acts	19	reflect	a	similar	ministry?	What	differences	are	there,	
if 	any?	

For Personal Reflection



14Week 22 – Acts 18:23–19:41 the book of ACTS
UNCONQUERED

Group Discussion

•	 What	points	of 	teaching	or	application	from	the	sermon	were	helpful	to	you	this	week?	How	are	
you	applying	them?		

•	 Riots,	like	the	one	in	Ephesus,	occur	from	time	to	time	in	our	world	today.	As	a	group,	think	of 	
a	recent	riot	and	talk	about	it—why	the	event	occurred,	how	you	felt	about	it,	what	you	thought,	
and	how	the	gospel	speaks	to	it.	

•	 Talk	about	the	impact	of 	the	gospel	on	the	city	of 	Ephesus—its	culture,	commerce,	relationships,	
idol	worship,	etc.	

•	 How	do	you	think	the	gospel	can	impact	our	city?	Our	neighborhood?	Our	relationships?	Our	
workplace?	

•	 What	steps	can	you	take	to	grow	your	gospel	influence	as	an	individual,	family,	and	group?	How	
can	your	group	help	you	and	pray	for	you?	

Group Discussion
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One Life

Let	this	week’s	text	be	a	reminder	that	the	
gospel	ministry	is	a	call	to	persistence.	Paul	
set	up	shop	for	years	at	a	time.	He	taught	and	
spoke	boldly	day	after	day.	And	though	his	
results	were	remarkable,	he	also	met	much	
resistance.	In	Acts	19:9,	we	see	that	many	
were	stubborn	and	remained	in	unbelief.	
Take	a	moment	and	ask	God	to	give	you	
persistence	this	week.	Has	your	intentionality	
begun	to	wane?	Has	your	praying	gone	cold?	
Do	not	grow	weary	in	doing	good.	Ask	God	
for	a	renewed	commitment	and	love.			

Short Reading1

What are miracles? 
Can they happen today?
EXPLANATION AND SCRIPTURAL BASIS 

A	consideration	of 	the	subject	of 	miracles	
is	closely	connected	with	God’s	providence,	
which	was	considered	in	the	previous	
chapter.	There	we	argued	that	God	exercises	
an	extensive,	ongoing,	sovereign	control	over	
all	aspects	of 	his	creation.	This	chapter	will	
assume	an	understanding	of 	that	discus-
sion	of 	providence	and	will	build	on	it	in	
approaching	the	question	of 	miracles.

A. Definition

1	 Wayne	A.	Grudem,	Systematic	Theology:	An	
Introduction	to	Biblical	Doctrine	(Leicester,	En-
gland;	Grand	Rapids,	MI:	Inter-Varsity	Press;	
Zondervan	Pub.	House,	2004),	355–358.

We	may	define	a	miracle	as	follows:	A miracle 
is a less common kind of God’s activity in which he 
arouses people’s awe and wonder and bears witness 
to himself.2	This	definition	takes	into	account	
our	previous	understanding	of 	God’s	provi-
dence	whereby	God	preserves,	controls,	and	
governs	all	things.	If 	we	understand	prov-
idence	in	this	way,	we	will	naturally	avoid	
some	other	common	explanations	or	defini-
tions	of 	miracles.

For	example,	one	definition	of 	miracle	is	
“a	direct	intervention	of 	God	in	the	world.”	
But	this	definition	assumes	a	deistic	view	of 	
God’s	relationship	to	the	world,	in	which	the	
world	continues	on	its	own	and	God	only	
intervenes	in	it	occasionally.	This	is	certainly	
not	the	biblical	view,	according	to	which	God	
makes	the	rain	to	fall	(Matt.	5:45),	causes	the	
grass	to	grow	(Ps.	104:14),	and	continually	
carries	along	all	things	by	his	word	of 	power	
(Heb.	1:3).	Another	definition	of 	miracle	is	
“a	more	direct	activity	of 	God	in	the	world.”	
But	to	talk	about	a	“more	direct”	working	of 	
God	suggests	that	his	ordinary	providential	
activity	is	somehow	not	“direct”	and	again	
hints	at	a	sort	of 	deistic	removal	of 	God	from	
the	world.

Another	definition	is	“God	working	in	the	
world	without	using	means	to	bring	about	
the	results	he	wishes.”	Yet	to	speak	of 	God	
working	“without	means”	leaves	us	with	very	

2	 I	have	adapted	this	definition	from	unpub-
lished	lectures	given	by	John	Frame,	professor	
of 	systematic	theology	at	Westminster	Theo-
logical	Seminary.

One Life

Short Reading1
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few	if 	any	miracles	in	the	Bible,	for	it	is	hard	
to	think	of 	a	miracle	that	came	about	with	
no	means	at	all:	in	the	healing	of 	people,	for	
example,	some	of 	the	physical	properties	
of 	the	sick	person’s	body	were	doubtless	
involved	as	part	of 	the	healing.	When	Jesus	
multiplied	the	loaves	and	fishes,	he	at	least	
used	the	original	five	loaves	and	two	fishes	
that	were	there.	When	he	changed	water	to	
wine,	he	used	water	and	made	it	become	
wine.	This	definition	seems	to	be	inadequate.3

Yet	another	definition	of 	miracle	is	“an	
exception	to	a	natural	law”	or	“God	acting	
contrary	to	the	laws	of 	nature.”	But	the	
phrase	“laws	of 	nature”	in	popular	under-
standing	implies	that	there	are	certain	quali-
ties	inherent	in	the	things	that	exist,	“laws	of 	
nature”	that	operate	independently	of 	God,	
and	that	God	must	intervene	or	“break”	these	
laws	for	a	miracle	to	occur.4	Once	again	this	
definition	does	not	adequately	account	for	
the	biblical	teaching	on	providence.

3	 However,	if 	someone	defined	a	miracle	as	“a	
work	of 	God	apart	from	the	ordinary	use	of 	
means,	to	arouse	people’s	awe	and	wonder,”	
this	would	be	similar	in	force	to	the	definition	
I	proposed	above	and	would	be	consistent	with	
the	Bible’s	teaching	on	God’s	providence	(see	L.	
Berkhof,	Systematic	Theology	pp.	176–77).

4	 If 	the	phrase	“natural	law”	is	understood	by	
Christians	simply	to	refer	to	the	predictable	
patterns	of 	behavior	that	God	gives	to	and	
maintains	in	each	created	thing,	then	this	
definition	is	less	objectionable	because	it	con-
sciously	takes	into	account	God’s	providence.	
But	the	phrase	“natural	law”	is	not	generally	
understood	that	way	in	English	today.

Another	definition	of 	miracle	is	“an	event	
impossible	to	explain	by	natural	causes.”	This	
definition	is	inadequate	because	(1)	it	does	
not	include	God	as	the	one	who	brings	about	
the	miracle;	(2)	it	assumes	that	God	does	
not	use	some	natural	causes	when	he	works	
in	an	unusual	or	amazing	way,	and	thus	it	
assumes	again	that	God	only	occasionally	
intervenes	in	the	world;	and	(3)	it	will	result	
in	a	significant	minimizing	of 	actual	miracles	
and	an	increase	in	skepticism,	since	many	
times	when	God	works	in	answer	to	prayer	
the	result	is	amazing	to	those	who	prayed	but	
it	is	not	absolutely	impossible	to	explain	by	
natural	causes,	especially	for	a	skeptic	who	
simply	refuses	to	see	God’s	hand	at	work.

Therefore,	the	original	definition	given	
above,	where	a	miracle	is	simply	a	less	
common	way	of 	God’s	working	in	the	world,	
seems	to	be	preferable	and	more	consistent	
with	the	biblical	doctrine	of 	God’s	provi-
dence.	This	definition	does	not	say	that	a	
miracle	is	a	different	kind	of 	working	by	God,	
but	only	that	it	is	a	less	common	way	of 	God’s	
working	and	that	it	is	done	so	as	to	arouse	
people’s	surprise,	awe,	or	amazement	in	such	
a	way	that	God	bears	witness	to	himself.

The	biblical	terminology	for	miracles	fre-
quently	points	to	this	idea	of 	God’s	power	
at	work	to	arouse	people’s	wonder	and	
amazement.	Primarily	three	sets	of 	terms	
are	employed:	(1)	“sign”	(Heb.	תוֹא,	H253;	Gk.	
σημεῖον,	G4956),	which	means	something	
that	points	to	or	indicates	something	else,	
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especially	(with	reference	to	miracles)	God’s	
activity	and	power;	(2)	“wonder”	(Heb.	תֵפוֹמ,	
H4603;	Gk.	τέρας,	G5469),	an	event	that	
causes	people	to	be	amazed	or	astonished;5		
and	(3)	“miracle”	or	“mighty	work”	(Heb.	
-dis	act	an	G1539),	δύναμις,	Gk.	H1476;	,הָרוּבְּג
playing	great	power,	especially	(with	refer-
ence	to	miracles)	divine	power.6	Often	“signs	
and	wonders”	is	used	as	a	stock	expression	to	
refer	to	miracles	(Ex.	7:3;	Deut.	6:22;	Ps.	135:9;	
Acts	4:30;	5:12;	Rom.	15:19;	et	al.),	and	some-
times	all	three	terms	are	combined,	“mighty	
works	and	wonders	and	signs”	(Acts	2:22)	
or	“signs	and	wonders	and	mighty	works”	(2	
Cor.	12:12;	Heb.	2:4).

In	addition	to	the	meanings	of 	the	terms	used	
for	miracles,	another	reason	supporting	our	
definition	is	the	fact	that	miracles	in	Scrip-
ture	do	arouse	people’s	awe	and	amazement	
and	indicate	that	God’s	power	is	at	work.	The	
Bible	frequently	tells	us	that	God	himself 	is	
the	one	who	performs	“miracles”	or	“won-
drous	things.”	Psalm	136:4	says	that	God	is	
the	one	“who	alone	does	great	wonders”	(cf.	
Ps.	72:18).	The	song	of 	Moses	declares:
Who	is	like	you,	O	LORD,	among	the	gods?
Who	is	like	you,	majestic	in	holiness,
terrible	in	glorious	deeds,	doing	wonders?	
(Ex.	15:11)

5	 The	verb	θαυμάζω	(G2513)	“to	wonder,	be	
amazed,”	is	frequently	used	in	the	Gospels	to	
describe	people’s	reaction	to	miracles.

6	 See	the	extensive	discussion	of 	New	Testa-
ment	vocabulary	for	miracles	in	W.	Mundle,	O.	
Hofius,	and	C.	Brown,	“Miracle,	Wonder,	Sign,”	
NIDNTT	2:620–35.

Thus,	the	miraculous	signs	that	Moses	did	
when	his	staff 	turned	into	a	snake	and	back	
again,	or	when	his	hand	became	leprous	and	
then	clean	again	(Ex.	4:2–8),	were	given	that	
Moses	might	demonstrate	to	the	people	of 	
Israel	that	God	had	sent	him.	Similarly,	the	
miraculous	signs	God	did	by	the	hand	of 	
Moses	and	Aaron	through	the	plagues,	far	
surpassing	the	false	miracles	or	imitation	
signs	done	by	the	magicians	in	Pharaoh’s	
court	(Ex.	7:12;	8:18–19;	9:11),	showed	that	the	
people	of 	Israel	were	those	who	worshiped	
the	one	true	God.	When	Elijah	confronted	
the	priests	of 	Baal	on	Mount	Carmel	(1	Kings	
18:17–40),	the	fire	from	heaven	demonstrated	
that	the	LORD	was	the	one	true	God.

Now	if 	we	accept	the	definition	that	a	miracle	
is	“a	less	common	kind	of 	God’s	activity	in	
which	he	arouses	people’s	awe	and	wonder	
and	bears	witness	to	himself,”	then	we	may	
ask	what	kinds	of 	things	should	be	consid-
ered	miracles.	Of 	course,	we	are	right	to	
consider	the	incarnation	of 	Jesus	as	God-man	
and	Jesus’	resurrection	from	the	dead	as	the	
central	and	most	important	miracles	in	all	
history.	The	events	of 	the	exodus	such	as	the	
parting	of 	the	Red	Sea	and	the	fall	of 	Jericho	
were	remarkable	miracles.	When	Jesus	
healed	people	and	cleansed	lepers	and	cast	
out	demons,	those	were	certainly	miracles	
as	well	(see	Matt.	11:4–5;	Luke	4:36–41;	John	
2:23;	4:54;	6:2;	20:30–31).
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But	can	we	consider	unusual	answers	to	
prayer	to	be	miracles?	Apparently	so,	if 	they	
are	remarkable	enough	to	arouse	people’s	
awe	and	wonder	and	cause	them	to	acknowl-
edge	God’s	power	at	work:	the	answer	to	
Elijah’s	prayer	that	God	would	send	fire	from	
heaven	was	a	miracle	(1	Kings	18:24,	36–38),	
as	were	the	answers	to	his	prayers	that	the	
widow’s	dead	son	would	come	back	to	life	
(1	Kings	17:21),	or	that	the	rain	would	stop	
and	later	start	again	(1	Kings	17:1;	18:41–45	
with	James	5:17–18).	In	the	New	Testament,	
the	release	of 	Peter	from	prison	in	answer	
to	the	prayers	of 	the	church	was	certainly	a	
miracle	(Acts	12:5–17;	note	also	Paul’s	prayer	
for	Publius’s	father	in	Acts	28:8).	But	there	
must	have	been	many	miracles	not	nearly	as	
dramatic	as	those,	because	Jesus	healed	many	
hundreds	of 	people,	“any	that	were	sick	with	
various	diseases”	(Luke	4:40).	Paul	healed	
“the	rest	of 	the	people	on	the	island	who	had	
diseases”	(Acts	28:9).

On	the	other	hand,	Christians	see	answers	
to	prayer	every	day,	and	we	should	not	water	
down	our	definition	of 	miracle	so	much	that	
every	answer	to	prayer	is	called	a	miracle.	
But	when	an	answer	to	prayer	is	so	remark-
able	that	people	involved	with	it	are	amazed	
and	acknowledge	God’s	power	at	work	in	an	
unusual	way,	then	it	seems	appropriate	to	
call	it	a	miracle.7	This	is	consistent	with	our	

7	 Others	may	prefer	to	be	more	restrictive	in	
their	definition	of 	miracles,	reserving	the	term	
(for	example)	for	events	that	absolutely	could	
not	have	happened	by	ordinary	means	and	that	
are	thoroughly	witnessed	and	documented	

definition	and	seems	supported	by	the	bibli-
cal	evidence	that	works	of 	God	that	aroused	
people’s	awe	and	wonder	were	called	miracles	
(Gk.	δύναμις,	G1539).8

But	whether	we	adopt	a	broad	or	narrow	defi-
nition	of 	miracle,	all	should	agree	that	if 	God	
really	does	work	in	answer	to	our	prayers,	
whether	in	common	or	uncommon	ways,	it	
is	important	that	we	recognize	this	and	give	
thanks	to	him,	and	that	we	not	ignore	it	or	go	
to	great	lengths	to	devise	possible	“natural	
causes”	to	explain	away	what	God	has	in	fact	
done	in	answer	to	prayer.	While	we	must	be	
careful	not	to	exaggerate	in	reporting	details	
of 	answers	to	prayer,	we	must	also	avoid	the	
opposite	error	of 	failing	to	glorify	and	thank	
God	for	what	he	has	done.

by	several	impartial	observers.	In	that	case,	
they	will	see	far	fewer	miracles,	especially	in	a	
skeptical,	anti-supernatural	society.	But	such	a	
definition	may	not	encompass	all	the	kinds	of 	
things	Paul	had	in	mind	when	he	talked	about	
miracles	in	the	churches	of 	Corinth	(1	Cor.	
12:10,	28–29)	and	Galatia	(Gal.	3:5),	and	may	
prevent	people	from	recognizing	a	gift	of 	mir-
acles	when	it	is	given	to	Christians	today.	(Of 	
course,	Christians	who	hold	such	a	restrictive	
definition	will	still	readily	thank	God	for	many	
answers	to	prayer	that	they	would	not	call	mir-
acles.)

8	 The	appropriateness	of 	such	a	definition	is	not	
lost	simply	because	the	same	event	might	be	
called	a	miracle	by	some	people	and	an	ordi-
nary	event	by	others,	for	people’s	evaluation	of 	
an	event	will	vary	depending	on	their	nearness	
to	the	event,	the	assumptions	of 	their	world-
view,	and	whether	they	are	Christians	or	not.
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Text: Acts 20:1–21:16Week 23
Context

•	 Acts	20	opens	with	the	Apostle	Paul	
potentially	in	hiding	following	the	riots	in	
Ephesus.	He	“sent	for	the	disciples,”	which	
indicates	there	was	likely	some	clandestine	
activity	going	on.	Some	of 	what	we	learn	
from	Paul’s	ministry	and	life	is	boldness,	
but	not	recklessness.	There	are	times	when	
he	does	not	shrink	back	from	a	fight,	but	
he	absolutely	uses	discernment	and	lays	
low	when	the	need	arises	(Acts	9:23-25).	

•	 We	also	see	that	Paul	has	set	his	sights	on	
Jerusalem	and	intends	to	go	there	by	route	
of 	Macedonia.	This	is	a	completion	of 	his	
stated	intent	in	chapter	19.	Now	after	these	
events	Paul	resolved	in	the	Spirit	to	pass	
through	Macedonia	and	Achaia	and	go	to	
Jerusalem,	saying,	“After	I	have	been	there,	
I	must	also	see	Rome.”		(Acts	19:21	(ESV)	
This	was	an	odd	route	if 	efficiency	was	the	
goal.	It	would	be	like	saying,	“Once	I	leave	
Minneapolis,	I	want	to	get	to	Orlando	by	
passing	through	Montana	and	Colorado.”	
Paul	had	organized	an	offering	for	the	
poor	in	Jerusalem	and	made	a	point	of 	
commending	these	Macedonian	churches	
for	their	generosity	(Romans	15:25-27,	1	
Cor	16:1-8).	

•	 We	learn	from	these	passages	that	Paul	
began	to	travel	with	an	entourage.	There	
are	9	people	traveling	together.	John	Stott	
reflects	on	the	meaning	of 	this	group:	In	
our	minds,	as	we	reflect	on	Paul’s	associ-
ates,	should	be	the	threefold	witness	which	
they	bear.	The	first	is	to	the	growth,	unity,	
and	even	(one	might	say)	“catholicity”	of 	
the	church.	Already	Christian	leaders	from	
inland	and	coastal	Asia	Minor,	from	both	
sides	of 	the	Aegean,	and	from	the	north-
ern	and	southern	halves	of 	Greece,	know	
that	they	belong	to	the	same	church	and	in	
consequence	co-operate	in	the	same	cause.	
Secondly,	they	bear	witness	to	the	fruit-
fulness	of 	Paul’s	missionary	expeditions,	
since	Derbe	and	Lystra	were	evangelized	
during	his	first,	Berea	and	Thessalonica	
during	his	second,	and	Ephesus	during	his	
third.	All	nine	men	must	have	been	the	
fruits	of 	mission.	But	they	then	became	
the	agents	of 	mission.	For,	thirdly,	they	
give	evidence	of 	the	missionary-minded-
ness	of 	the	young	Christian	communities,	
which	already	gave	up	some	of 	their	best	
local	leadership	to	the	wider	work	and	
witness	of 	Christ’s	church.1	

1	 John	R.	W.	Stott,	The	Message	of 	Acts:	The	Spir-
it,	the	Church	&	the	World	(The	Bible	Speaks	
Today;	Leicester,	England;	Downers	Grove,	IL:	
InterVarsity	Press,	1994),	318.

Context
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•	 We	get	a	curious	and	almost	humorous	
account	of 	Paul’s	longwinded	preaching.	
Verse	7	tells	us	that	Paul	“prolonged	his	
speech	until	midnight”	and	then,	to	high-
light	the	length	of 	the	encouragement,	
we	read	in	verse	9	that	“Paul	talked	still	
longer.”	Eutychus	falls	asleep,	falls	from	
the	third	story	and	dies	(‘taken	up	dead”	
is	intended	by	Luke	to	mean	he	was	dead),	
and	then	is	resuscitated.	

•	 Amidst	the	amazing	story	of 	the	sleeping,	
falling	boy,	we	get	an	interesting	picture	
of 	early	Christian	worship.	We	should	
not	think	that	Luke’s	point	was	to	give	
us	a	manual	for	worship	or	to	prescribe	
our	liturgy	for	us,	but	we	can	glean	a	few	
things	from	the	story.	

	» They	met	on	the	first	day	of 	the	week,	
which	seemingly	shows	us	a	practice	
of 	Lord’s	Day	worship.	

	» They	“gathered	together	to	break	
bread.”	The	Lord’s	Supper	seemed	to	
be	a	regular	and	consistent	norm.	

	» There	was	a	sermon.	In	this	case,	a	
lengthy	one!	Luke	uses	the	Greek	
word	διαλέγομαι	to	describe	this	
sermon.	If 	you	can’t	read	those	strange	
letters,	the	basic	pronunciation	would	
be	dia-lego-mai.	Do	you	see	it?	Dia-
logue.	It	is	a	word	that	indicates	this	
sermon	most	likely	included	questions	
and	answers.		

•	 When	Paul	arrives	in	Ephesus	he	calls	the	
elders	together,	which	indicates	once	again	

that	the	pattern	of 	local	churches	was	
leadership	through	a	plurality.	

•	 The	speech	Paul	gives	to	the	elders	is	
full	of 	interesting	insights	regarding	the	
nature	of 	his	ministry	and	the	relation-
ships	he	had	there.	We	can	list	a	few	of 	the	
highlights:	

	» Paul	insists	his	ministry	was	marked	
by	a	combination	of 	humility,	submis-
sion	and	boldness.	In	verse	20	“I	did	
not	shrink	back.”	In	verse	27,	“I	did	not	
shrink.”	

	» His	teaching	ministry	included	public	
reasoning/preaching	as	well	as	private	
discipleship.	

	» His	ministry	was	marked	by	trials.	
We’ve	seen	this	through	narrative	but	
Paul	reflects	on	it	personally	as	well.	
He	met	trials	because	“I	do	not	account	
my	life	of 	any	value.”	

	» Paul’s	ministry	came	from	Jesus.	It	
was	not	a	journey	of 	personal	discov-
ery	or	prideful	ambition.	He	was	an	
ambassador.	

	» He	was	concerned	with	the	“whole	
counsel	of 	God.”	His	teaching	was	the	
focus	of 	ministry.	

	» The	word	that	best	describes	this	rela-
tionship	is	probably	“tears.”	Crying	
shows	up	three	times	in	this	chapter	
(19,	31,	37).			

•	 By	the	time	Paul’s	ship	lands	at	Tyre	in	
the	beginning	of 	Acts	21,	we	begin	to	see	
how	dangerous	it	is	for	Paul	to	return	
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to	Jerusalem.	In	fact,	there	are	multiple	
prophecies	warning	him	against	going.	
Luke	indicates	that	these	prophecies	were	
“through	the	Spirit.”	It	is	probably	best	to	
see	these	prophecies	as	being	accurate	on	
details	but	poorly	interpreted.	Paul	was	

indeed	going	to	be	arrested,	beaten	and	
imprisoned.	But	that	did	not	keep	him	
from	going	because	he	was	“ready	not	only	
to	be	imprisoned	but	even	to	die	in	Jerusa-
lem	for	the	name	of 	the	Lord	Jesus.”	

For Personal Reflection

•	 Read	Philippians	1:18-30.	How	does	Paul’s	hope	in	a	future	union	with	Christ	impact	the	way	he	
lives	his	life	in	the	present?	Do	you	struggle	with	anxiety,	anger,	or	frustration	in	present	cir-
cumstances?	How	does	this	passage	speak	to	those	troubles?			

•	 Paul	had	a	group	of 	men	traveling	with	him	to	encourage	and	help	him.	We	all	need	this	kind	of 	
community.	Take	a	moment	to	thank	God	for	the	people	who	are	“traveling”	with	you	in	life.	Have	
you	been	this	kind	of 	friend	to	others?		

•	 According	to	Acts	20:32,	what	is	able	to	build	you	up?	How	are	you	applying	this?		

For Personal Reflection
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Group Discussion

•	 2	Timothy	3:12	says	that	“all	who	desire	to	live	a	godly	life	in	Christ	Jesus	will	be	persecuted.”	Talk	
about	your	experiences	with	persecution	either	personally	or	through	stories	you’ve	heard.		

•	 Paul	and	his	team	experienced	great	hardship	as	they	sought	to	live	out	and	proclaim	the	gospel.	
How	did	they	respond?	What	do	you	think	kept	them	going	(think	of 	verses	he	wrote—see	2	
Corinthians	4:16-18	or	Romans	8:16-18	as	examples)?

•	 In	light	of 	the	persecution,	how	did	Paul	commend,	encourage,	warn,	and	strengthen	the	Ephe-
sian	elders?	How	can	you	pray	for	and	encourage	your	church	leaders	today?	

•	 Which	aspect	of 	the	sermon	most	impacted	you?	How	do	you	plan	to	apply	the	sermon	to	your	
life?	How	can	your	group	help	you	and	pray	for	you?	

Group Discussion
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One Life

Paul	makes	a	profound	statement	in	Acts	
20:26.	He	is	innocent	of 	the	blood	of 	them	all	
because	he	did	not	shrink	back	from	declar-
ing	the	whole	counsel	of 	God.	His	boldness	
allowed	him	to	live	with	a	clear	conscience	
before	God	and	men.	Ask	God	to	give	you	
this	kind	of 	boldness	and	to	allow	you	to	live	
knowing	you’ve	been	faithful	with	the	good	
news.			

Short Reading1

A Pro-Life Strategy  from R.C. Sproul

Not	only	for	every	idle	word	but	for	every	
idle	silence	must	man	render	an	account.	
-Ambrose	of 	Milan	

All	that	is	necessary	for	evil	to	triumph	is	for	
good	men	to	do	nothing.	-Edmund	Burke	

Those	who	are	alarmed	by	legalized	abortion	
and	who	are	devoted	to	the	pro-life	position	
frequently	ask,	“What	can	I	do?”	Dedicated	
people	and	groups	have	been	working	on	this	
issue	ever	since	the	Supreme	Court	legalized	
abortion.	Considerable	public	interest	in	the	
issue	has	been	aroused,	but	abortion	remains	
legal.	There	is	much	to	be	done	if 	the	situa-
tion	is	ever	to	be	rectified.	

1	 R.C.	Sproul.	Abortion:	A	Rational	Look	at	An	
Emotional	Issue	(pp.	143-153).	Kindle	Edition.

Those	struggling	for	the	unborn’s	funda-
mental	right	to	live	should	be	encouraged	
by	William	Wilberforce’s	struggle	to	abolish	
slavery	in	the	British	empire.	Year	after	
frustrating	year,	his	efforts	were	defeated	
by	Parliament.	He	was	harassed,	maligned,	
ridiculed,	and	slandered.	Wilberforce	was	
sharply	criticized	for	raising	religious	objec-
tions	against	the	slave	trade.	On	one	occa-
sion,	Lord	Melbourne	stated,	“Things	have	
come	to	a	pretty	pass	when	religion	is	allowed	
to	invade	public	life.”	Doesn’t	that	sound	like	
today’s	media	quotes	in	the	United	States?	

Wilberforce,	in	the	heat	of 	his	struggle	
against	slavery,	received	the	following	
encouraging	letter	from	John	Wesley:	

My dear sir, 

Unless the Divine power has raised you up as Atha-
nasius contra mundum, I do not see how you can go 
through your glorious enterprise in opposing that 
execrable villainy, which is the scandal of religion, 
of England, and of human nature. Unless God has 
raised you up for this very thing, you will be worn 
out by the opposition of men and devils, but if God 
is for you who can be against you? Are all of them 
together stronger than God? Oh, be not weary of 
well-doing. Go in the name of God, and in the power 
of His might, till even American slavery, the vilest 
that ever saw the sun, shall vanish away before it. 
That He that has guided you from your youth up 
may continue to strengthen in this and all things, is 
the prayer of Your affectionate servant, 
John Wesley

One Life

Short Reading1
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Wilberforce	died	on	July	29,	1833-three	days	
after	the	Bill	For	the	Abolition	of 	Slavery	
passed	its	second	reading	in	the	House	of 	
Commons,	sounding	the	end	for	slavery.	
“Thank	God,”	he	whispered	on	his	deathbed,	
“that	I	should	have	lived	to	witness	a	day	in	
which	England	was	willing	to	give	twenty	
million	sterling	for	the	abolition	of 	slavery.”

Wilberforce’s	example	of 	steadfastness	
across	more	than	three	decades	illustrates	
not	only	a	heroic	victory	against	an	unspeak-
able	crime,	but	also	the	cost	of 	such	a	
mission.	The	pain	Wilberforce	endured	in	his	
struggle	against	slavery	was	immeasurable.	

Resistance	to	unjust	laws	and	dehumanizing	
practices	may	be	costly.	Those	who	resisted	
Adolf 	Hitler’s	policy	of 	genocide	in	Germany	
often	paid	with	their	lives.	Dietrich	Bonhoef-
fer,	the	pastor	who	wrote	The Cost of Disci-
pleship,	was	one	who	paid	such	a	price.	The	
world	still	recoils	in	horror	at	the	reality	of 	
the	Holocaust	in	Nazi	Germany.	Yet	I	believe	
we	are	in	the	midst	of 	a	new	and	more	evil	
holocaust,	which	sees	the	destruction	of 	
1.5	million	unborn	babies	every	year	in	the	
United	States	alone.	This	situation	calls	to	
mind	the	words	of 	a	German	pastor	impris-
oned	for	opposing	Hitler.	Martin	Niemoller	
said:	

In Germany they came first for the Communists, 
and I didn’t speak up because I wasn’t a Commu-
nist. They came for  the Jews, and I didn’t speak up 

because I wasn’t a Jew. Then they came for the trade 
unionists, and I didn’t speak up because I wasn’t a 
trade unionist. Then they came for the Catholics, 
and I didn’t speak up because I was a Protestant. 
Then they came for me, and by that time no one was 
left to speak up. If you care about the slaughter of 
the innocent, then for God’s sake, speak up. Speak to 
your family. Speak to your neighbor. Speak to your 
friend. Speak to your doctor. Speak to your minister. 
Speak to your congressman. Let your voice be heard 
in a chorus of protest. Yours is only one voice, but it 
is a voice. Use it.

Strategic target: pro-choice adherents 

In	the	past,	the	number	one	target	of 	
anti-abortion	activists	has	been	the	abortion	
clinic.	The	advantage	of 	this	strategy	is	that	it	
presses	the	issue	and	focuses	public	attention	
on	the	point	where	the	offense	occurs.	The	
disadvantage	of 	this	target	is	that	it	involves	
people	who	are	firmly	convinced	of 	their	
pro-abortion	position.	

As	we	have	already	seen,	the	pivotal	group	
in	shaping	cultural	opinion	is	the	mid-
dle-ground,	pro-choice	group.	Here	is	the	
most	fertile	field	for	finding	people	who	will	
cross	over	to	the	pro-life	position.	It	is	always	
a	good	strategy	to	concentrate	efforts	on	the	
most	likely	prospects.	

Strategic	target:	liberal	churches	and	liberals	

Though	much	public	protest	has	taken	place	
around	abortion	clinics,	little	or	no	public	
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protest	has	occurred	around	churches	where	
the	pastors	have	adopted	the	pro-choice	posi-
tion.	Sadly,	the	organized	church--more	than	
any	other	institution	apart	from	the	Supreme	
Court--has	neglected	its	duty	to	inform	the	
public	conscience.

One	reason	pro-choice	churches	have	not	
been	targeted	is	because	of 	the	perceived	
cleavage	between	conservative	and	liberal	
Christians.	The	split	on	the	abortion	issue	
between	conservative	and	liberal	churches	is	
a	strange	phenomenon.	In	the	past,	the	two	
groups	have	tended	to	divide	over	person-
al-redemption	agendas	versus	social-ac-
tion	agendas.	In	the	case	of 	the	abortion	
dispute,	conservative	churchmen	have	been	
at	the	forefront	of 	the	pro-life	movement	
while	the	liberal	churches	have	tended	to	be	
pro-choice.

As	I	discussed	in	chapter	9,	this	division	is	
due	largely	to	the	pro-abortion	activists’	
successful	linkage	of 	the	abortion	issue	
with	feminism.	Liberal	churches	have	so	
vigorously	supported	the	women’s-libera-
tion	movement	that	they	have	accepted	the	
pro-choice	position	as	part	of 	the	package.	
This	has	created	an	almost	bizarre	liberal	
contradiction.	

Historically,	liberals	have	been	at	the	fore-
front	of 	human-rights	issues.	Traditionally,	
they	have	opposed	slavery	and	racial	dis-
crimination,	and	they	have	been	zealous	in	
the	cause	of 	human	dignity.	However,	when	

the	crucial	issue	of 	the	dignity	of 	life	per-
tains	to	the	unborn,	the	liberal	community	is	
strangely	absent	or	on	the	wrong	side	of 	the	
issue,	largely	because	of 	the	perceived	strate-
gic	link	abortion	has	with	feminist	issues.	In	
their	zeal	to	protect	women’s	rights,	liberals	
have	sacrificed	the	rights	of 	the	unborn.	

The	multitudes	of 	honest	liberals	who	have	
strong	convictions	about	human	dignity	and	
foundational	human	rights	would	seem	to	be	
ripe	for	reversal	of 	their	position	on	abor-
tion.	These	people	need	to	be	encouraged	to	
look	more	deeply	into	the	underlying	human	
life	issue	that	is	central	to	the	abortion	
debate.	

Strategic target: the medical 
community 

Unlike	ancient	Greece,	where	the	physicians	
led	the	public	outcry	against	abortion,	the	
medical	community	in	the	United	States	
often	has	been	either	tacitly	supportive	of 	
abortion	or	strangely	quiet.	The	medical	
community	has	the	greatest	financial	vested	
interest	in	abortion,	which	has	become	at	
least	a	billion-dollar	business.	Abortion	
has	brought	a	shadow	of 	doubt	across	the	
landscape	of 	the	medical	profession.	Doctors	
once	enjoyed	a	high	degree	of 	respect	as	the	
heroic	protectors	of 	human	life.	Now	in	some	
quarters	many	doctors	are	viewed	as	crass	
money	grubbers	who	destroy	human	life	in	
exchange	for	money.	
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Doctors	who	regularly	perform	abortions	
are	receiving	some	backlash	from	their	
colleagues.	The	New	York	Times	reported	the	
following:	

Under siege from protestors and largely isolated 
from medical colleagues, doctors who perform abor-
tions say they are being heavily stigmatized, and 
fewer and fewer doctors are willing to enter the field. 
Reflecting the public’s ambivalence about abortion, 
many doctors on both sides of the issue say they find 
abortions emotionally difficult and unpleasant. 

A 1985 poll by the American College of Obstetricians 
and Gynecologists of 4000 of its 29,000 members 
reported that 84% said they thought abortions 
should be legal and available, but only a third of the 
doctors who favored abortions actually performed 
them and two-thirds of those who did abortions did 
very few. 

About four percent of those polled performed 26 or 
more abortions a month. The researchers did not ask 
the doctors why they did or did not perform abor-
tions. “The term abortionist still has a very heavy 
stigma,” said Dr. Curtis E. Harris, an obstetrician in 
Oklahoma City who heads the American Academy 
of Medical Ethics, a group of 21,000 doctors that 
favors greatly restricting availability of abortions. 

“Most gynecologists work to bring a child into 
the world in a healthy state,” Dr. Harris said, 
adding that performing an abortion “is a real 
contradiction.” 

With few incentives to perform abortions, most 
obstetricians and gynecologists avoid them, medical 
experts say and surveys of doctors report. Those who 
support abortion rights say the shortage of willing 
doctors makes it harder for women, who sometimes 
have to travel hundreds of miles to find a doctor to 
abort a fetus... . 

Dr. Warren Hern, who directs the Boulder Abor-
tion Clinic in Colorado, said, “Abortion doctors are 
treated as a pariah by the medical community,” 
adding, “At best, we are tolerated.”

For	those	of 	us	who	are	vigorously	opposed	to	
abortion,	this	report	is	good	news.	A	serious	
ethical	and	professional	struggle	is	going	on	
within	the	medical	community.	At	this	level,	
pro-life	strategists	need	to	turn	up	the	heat.	
Every	pro-life	activist	should	make	it	a	point	
to	ask	his	or	her	physician	whether	he	or	she	
does	abortions	or	refers	patients	to	abortion-
ists.	If 	the	answer	to	either	question	is	yes,	a	
boycott	is	in	order.	

A	boycott	could	be	justified	not	only	on	
strategic	anti-abortion	grounds,	but	also	on	
the	grounds	of 	common	sense	in	the	area	
of 	medical	care.	Though	the	Third	Reich’s	
Joseph	Mengele	may	have	been	a	brilliant	
experimental	physician,	I	would	not	have	
wanted	to	place	the	life	of 	my	wife	in	his	
hands.	Though	doctors	who	perform	abor-
tions	may	have	a	high	degree	of 	technical	
medical	skill,	their	practice	betrays	their	
less-than-adequate	respect	for	the	sanctity	
of 	life.	Personally,	I	wouldn’t	risk	my	body	
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or	the	bodies	of 	my	family	to	anyone	who	
exhibits	such	a	low	view	of 	life.	

Strategic target: politicians and public 
officials 

Pro-life	activists	need	to	pressure	politicians	
who	are	so	directly	responsible	for	legisla-
tion.	Candidates	for	office	need	to	hear	from	
us.	There	have	been	bold	and	courageous	
elected	officials	who	have	suffered	for	the	
cause	of 	the	rights	of 	the	unborn.	They	need	
our	encouragement	and	support.	Likewise,	
the	President	of 	the	United	States	needs	
encouragement	for	his	leadership	in	this	
struggle.	

Dr.	C.	Everett	Koop,	the	former	surgeon	
general	of 	the	United	States,	was	positively	
heroic	in	his	outspoken	opposition	to	abor-
tion.	Presidential	administrations	have	come	
and	gone,	but	quite	frankly,	the	pro-abortion	
presidents	have	had	far	more	effect	on	the	
issue	than	the	pro-life	presidents.	

Strategic target: parents and the family 

Since	a	high	percentage	of 	abortions	are	
sought	by	teenage	unwed	mothers,	the	role	
of 	parents	in	the	decision-making	process	
is	important.	In	many	cases,	parents	are	not	
involved	because	they	have	no	knowledge	
of 	the	situation.	One	motivation	for	abor-
tion	among	young	women	is	to	conceal	their	
pregnancies	from	their	parents	out	of 	fear	of 	
punishment.	

In	other	cases,	parents	urge	young	women	
to	choose	abortion.	The	motivations	for	such	
counsel	vary.	Sometimes	the	goal	is	to	ease	
the	burden	of 	an	unwanted	pregnancy.	Other	
times,	however,	the	parents’	counsel	is	moti-
vated	by	a	desire	to	escape	or	avoid	scandal	
or	embarrassment	in	the	parents’	own	social	
sphere.	

As	a	pastor,	I	have	encountered	parental	
pressure	for	abortion	in	homes	where	the	
parents	profess	to	be	Christians.	This	indi-
cates	a	need	for	Christian	parents	to	be	edu-
cated	in	the	ethics	of 	abortion	and	to	teach	
the	biblical	ethic	to	their	children.	God	does	
more	than	encourage	such	instruction--He	
commands	it	(see	Deut.	6).

The strategy of  civil disobedience 

Attempts	at	abortion	clinics	to	rescue	the	
unborn	from	destruction	have	received	wide-
spread	media	coverage.	The	strategy	involves	
the	intentional	violation	of 	trespassing	laws	
in	order	to	peaceably	block	the	entrances	to	
abortion	clinics.	Thousands	of 	Americans	
have	been	arrested	for	participating	in	these	
rescue	events,	including	my	own	son,	who	
cooled	his	heels	in	a	Mississippi	jail.	This	
practice--which	involves	intentional	civil	
disobedience--is	hotly	disputed	even	within	
the	ranks	of 	pro-life	activists.	

Is	this	activity	a	legitimate	form	of 	civil	
disobedience?	Some	pro-life	activists	seek	
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to	justify	it	on	the	grounds	of 	a	“necessary	
defense”	plea.	They	argue	that	if 	a	person	
runs	into	a	burning	building	to	save	someone	
who	is	trapped	inside,	under	the	law	he	
cannot	be	convicted	for	trespass	violations.	
The	problem	with	this	argument	is	that	
when	someone	is	rescued	from	a	fire,	the	
law	recognizes	the	trapped	person	as	a	living	
human	being.	Unfortunately,	when	a	baby	is	
rescued	from	death	by	abortion,	the	law	does	
not	recognize	the	unborn	person	as	a	living	
human	being.	

The	Bible	has	a	high	view	of 	the	sanctity	of 	
life	and	of 	civil	obedience.	This	is	the	issue	
that	divides	Christians.	It’s	the	same	issue	
that	Bonhoeffer	had	to	struggle	with	when	
he	was	invited	to	join	a	plot	to	assassinate	
Hitler.	We	must	draw	the	line	between	what	

is	a	legitimate	form	of 	protest	and	what	is	
not.	It	is	no	easy	question	to	solve,	and	I	must	
confess	that	I	have	not	resolved	it	in	my	own	
mind.	However,	the	urgency	of 	the	abortion	
issue	requires	us	to	protest	to	the	very	limit	
that	our	consciences	allow.	

The struggle must continue 

The	struggle	against	abortion	is	difficult,	
but	it	is	worthy.	The	longer	it	lasts,	the	more	
babies	will	be	slain.	The	longer	laws	allow-
ing	abortion	on	demand	remain	in	effect,	
the	more	likely	it	is	that	society	will	become	
hardened	in	heart.	Continuing	the	struggle	
against	abortion	is	not	enough.	We	must	
accelerate	our	efforts	until	no	human	child	is	
destroyed	under	the	sanction	of 	law.	
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Text: Acts 21:17–22:29Week 24
Context

•	 When	Paul	arrives	in	Jerusalem	he	goes	to	
see	the	elders	who	once	again	are	rep-
resented	by	James,	the	brother	of 	Jesus.	
James’	leadership	in	the	Jerusalem	church	
is	consistent	throughout	Acts	as	we’ve	
seen	in	chapters	12	and	15.	Galatians	also	
indicates	that	James	was	the	leading	elder	
of 	Jerusalem.	

•	 Despite	being	welcomed	initially,	Paul	is	
made	aware	of 	a	rumor	(‘they	have	been	
told	about	you’)	concerning	him	and	his	
relationship	to	the	law.	This	shows	us	just	
how	difficult	the	question	of 	Gentile	con-
version	was	in	the	early	church,	specifi-
cally	in	Jerusalem.	Despite	the	clear	teach-
ing	of 	the	elders	from	Acts	15,	there	still	
persists	a	skepticism	of 	Gentile	inclusion.	

•	 James	would	write	a	letter	in	the	New	
Testament	detailing	the	relationship	
between	faith	and	works	which	no	doubt	
was	influenced	by	these	questions	and	
disagreements.	Some	in	church	history,	
most	notably	Martin	Luther,	have	won-
dered	how	James’	teaching	and	Paul’s	could	
be	compatible.	The	short	summary	would	
be	that	when	Paul	uses	justification,	he	is	

using	it	in	a	legal	sense.	How	is	one	declared	
righteous	or	not	guilty	before	God?	It	is	a	
question	of 	inclusion.	When	James	uses	
the	word	justification,	he	is	using	it	to	
mean	“show”	or	vindicate.	He	is	anxious	
for	Christians	to	show	the	fruit	of 	their	
inclusion	in	the	kingdom	of 	God.	It	is	the	
question,	what	does	a	life	of 	faith	look	like?	

•	 The	purification	ritual	James	suggests	Paul	
take	part	in	was	an	attempt	to	show	that	
Paul	did	not	wish	to	be	needlessly	offen-
sive	to	the	cultural	practices	of 	the	Jews.	It	
is	similar	to	having	Timothy	circumcised.	
Concerning	this,	Stott	writes,	“We can only 
thank God for the generosity of spirit displayed 
by both James and Paul. They were already 
agreed doctrinally (that salvation was by grace 
in Christ through faith) and ethically (that 
Christians must obey the moral law). The issue 
between them concerned culture, ceremony and 
tradition. The solution to which they came was 
not a compromise, in the sense of sacrificing a 
doctrinal or moral principle, but a concession in 
the area of practice. We have already seen Paul’s 
conciliatory spirit in accepting the Jerusalem 
decrees and circumcising Timothy. Now, in the 
same tolerant spirit, he was prepared to undergo 
some purification rituals in order to pacify 
Jewish scruples. James seems to have gone too far 
in expecting Paul to live “in obedience to the law” 

Context
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(24) in all matters and at all times, if that is what 
he meant. But Paul was certainly ready to do so 
on special occasions, for the sake of evangelism 
for example1 or—as here—for the sake of Jew-
ish-Gentile solidarity.”2		

•	 Acts	21:27-36	is	a	picture	of 	Paul’s	unlawful	
arrest	and	unfounded	accusation	by	a	mob	
of 	Jewish	people.	This	narrative	bears	a	
strong	resemblance	to	the	arrest	of 	Jesus	in	
Jerusalem	and	is	most	certainly	not	coinci-
dental	in	nature.	Paul	has	set	his	heart	on	
going	to	Jerusalem	despite	certain	opposi-
tion	and	is	met	with	an	angry	mob,	27	years	
after	Jesus	walked	much	the	same	path.		

•	 Paul	saw	his	entire	life	as	one	preaching	
event	after	another.	This	is	evident	by	his	
request	to	speak	to	the	people	just	as	he	is	
being	rescued	from	their	murderous	hands!	
He	had	to	be	carried	away	and	was	almost	
to	safety,	but	felt	compelled	to	use	the	
moment	to	teach	concerning	Jesus.	What	a	
remarkable	persistence	in	his	mission.	

•	 The	Roman	guard	is	surprised	to	find	out	
that	Paul	was	not	“the	Egyptian,	then,	
who	recently	stirred	up	a	revolt.”	This	
small	detail	from	Luke	gives	us	insight	
into	a	historical	rebellion	led	by	a	false	
prophet.	This	man	escaped	and	was	hunted	
much	like	we	would	hunt	for	a	terrorist.	

1	 1	Cor.	9:20.
2	 John	R.	W.	Stott,	The	Message	of 	Acts:	The	Spir-

it,	the	Church	&	the	World	(The	Bible	Speaks	
Today;	Leicester,	England;	Downers	Grove,	IL:	
InterVarsity	Press,	1994),	342.

The	situation	was	recorded	by	the	histo-
rian	Josephus	as	follows:	“But there was an 
Egyptian false prophet that did the Jews more 
mischief than the former; for he was a cheat, and 
pretended to be a prophet also, and got together 
thirty thousand men that were deluded by him; 
these he led round about from the wilderness to 
the mount which was called the Mount of Olives, 
and was ready to break into Jerusalem by force 
from that place; and if he could but once conquer 
the Roman garrison and the people, he intended 
to domineer over them by the assistance of those 
guards of his that were to break into the city with 
him, but Felix prevented his attempt, and met 
him with his Roman soldiers, while all the people 
assisted him in his attack upon them, insomuch 
that, when it came to a battle, the Egyptian ran 
away, with a few others, while the greatest part 
of those that were with him were either destroyed 
or taken alive; but the rest of the multitude were 
dispersed every one to their own homes and there 
concealed themselves.3 	

•	 Paul	begins	his	defense	in	the	same	way	
Stephen	did	in	Acts	7:2.	This	is	interesting	
because	Paul	clearly	has	Stephen	on	his	
mind,	bringing	that	instance	up	explicitly	
in	this	speech	from	Acts	21:19-21.	

•	 This	is	the	second	time	Luke	records	the	
conversion	of 	Paul	for	us	in	Acts.	We	will	
get	the	full	account	once	more	before	King	
Agrippa.	Why	does	Luke	repeat	this?	First,	
it	is	Paul’s	testimony	and	would	have	been	

3	 Flavius	Josephus	and	William	Whiston,	The	
Works	of 	Josephus:	Complete	and	Unabridged	
(Peabody:	Hendrickson,	1987).
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a	powerful	word	to	speak	to	zealous	Jews.	
Paul	most	likely	told	the	story	far	more	
often	than	is	recorded	here.	What	seems	
like	redundancy	could	very	well	be	literary	
restraint	on	Luke’s	part.	Second,	Luke	is	
defending	and	supporting	the	apostleship	
of 	the	Apostle	Paul.	This	direct	command	
and	commissioning	from	Jesus	was	vital	in	
the	ministry	of 	Paul.	

•	 Paul	senses	an	opportunity	to	escalate	his	
ministry	and	create	further	opportunities	
to	preach	so	at	this	point	he	invokes	his	
Roman	citizenship.	This	moment	sets	the	
stage	for	the	rest	of 	the	book	wherein	Paul	
testifies	before	increasingly	high	levels	of 	
Roman	authority	and	ends	up	in	Rome.	

For Personal Reflection

•	 Read	Luke	23:1-24.	What	parallels	do	you	see	between	this	narrative	and	the	account	of 	Paul	in	
Acts	21?			

•	 Scripture	is	one	story,	told	by	numerous	authors	carried	along	by	the	Holy	Spirit.	Sometimes	it	
is	helpful	to	see	connections	between	the	books.	Read	James	1.	Knowing	all	that	James	witnessed	
with	Paul,	how	do	these	words	strike	you?			

•	 Paul	knew	his	confession.	He	knew	what	he	once	was	and	where	he	was	now.	Take	some	time	to	
sketch	out	your	life.	What	evidences	of 	God’s	grace	do	you	see?	When	you	explain	the	way	you	
live,	is	it	evident	that	Jesus	makes	an	impact?	What	areas	of 	life	are	different	because	you’ve	met	
Jesus	and	turned	from	sin?		

For Personal Reflection
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Group Discussion

•	 Have	you	ever	sought	to	do	what	is	right	but	were	still	judged	harshly	or	treated	unfairly?	Share	
your	story.	

•	 Paul’s	actions	in	the	temple	seem	to	reflect	his	commitment	to	be	“all	things	to	all	people”	(1	Cor-
inthians	9:19-23).	Talk	about	how	you	seek	to	make	accommodations	to	people	while	at	the	same	
time	not	compromise	the	gospel.	What	are	some	principles	to	follow?	Is	this	easy	or	hard?	What	
have	you	learned	through	the	years?

•	 What	does	it	tell	us	about	Paul	that	he	would	turn	and	speak	to	the	mob	when	he	did?	How	can	we	
learn	from	his	example?	

•	 Trace	the	parallels	between	Paul’s	suffering	and	Christ’s?	In	what	way	is	this	instructive	for	us	
personally?	

Group Discussion
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One Life

Have	you	taken	time	to	tell	your	story?	Look	
for	an	opportunity	to	explain	what	Jesus	
means	to	you	and	how	you	came	to	believe	
what	you	do	about	him.	Love	someone	by	
carefully	explaining	all	the	ways	your	com-
mitment	to	Jesus	impacts	the	way	you	live.	
What	comfort	does	it	offer	you?	What	hope?			

Short Reading1

Repentance	

Repentance	(metanoia)	means	“change	of 	
mind.”	It	is	treated	in	Scripture	as	first	of 	
all	the	knowledge	of 	sin	produced	by	the	
law	(Rom.	3:	20).	Jesus	promised	to	send	
the	Spirit	as	an	attorney	sent	to	convict	us	
inwardly	of 	God’s	righteousness	and	our	
unrighteousness	(John	14–	16).	This	knowl-
edge,	however,	is	not	merely	intellectual	but	
emotional	—it	involves	the	whole	person.	

We	see	the	features	of 	repentance	finely	
exhibited	in	David’s	prayer	of 	confession:	
Have mercy on me, O God, according to your 
steadfast love; according to your abundant mercy 
blot out my transgressions. Wash me thoroughly 
from my iniquity, and cleanse me from my sin. 
For I know my transgressions, and my sin is ever 
before me. Against you, you alone, have I sinned, 

1	 Horton,	Michael	(2009-10-01).	The	Gos-
pel-Driven	Life:	Being	Good	News	People	in	a	
Bad	News	World	(Kindle	Location	2107).	Baker	
Publishing	Group.	Kindle	Edition.		

and done what is evil in your sight, so that you are 
justified when you pass judgment. Indeed, I was 
born guilty, a sinner when my mother conceived 
me. You desire truth in the inward being; therefore 
teach me wisdom in my secret heart. Purge me with 
hyssop, and I shall be clean; wash me, and I shall be 
whiter than snow. Let me hear joy and gladness; let 
the bones that you have crushed rejoice. Hide your 
face from my sins, and blot out all my iniquities. (Ps. 
51: 1–9) 

First,	we	recognize	that	David	is	not	simply	
ashamed	of 	his	behavior	but	guilty.	Second,	
although	he	has	sinned	cruelly	against	
Bathsheba	and	plotted	the	death	of 	her	
husband,	he	recognizes	that	his	sin	is	first	
and	foremost	against	God.	Repentance	is	
not	only	remorse	for	having	wronged	our	
neighbor	but	is	a	recognition	that	God	is	the	
most	offended	party.	Third,	David	does	not	
try	to	atone	for	his	sins	or	pacify	God’s	just	
anger	by	his	remorse.	David	confesses	that	
before	God’s	throne	he	is	condemned	and	he	
does	not	try	to	justify	himself.	Fourth,	David	
acknowledges	not	only	his	sinful	actions	
but	his	sinful	condition	from	the	hour	of 	
conception.	Repentance	pertains	not	simply	
to	certain	sins;	pagans	can	be	remorseful	con-
cerning	their	immoderate	behavior.	Rather,	
it	is	the	revulsion	of 	the	whole	soul	toward	its	
alliance	with	sin	and	death.	

Although	such	godly	sorrow	leads	David	to	
despair	of 	his	own	righteousness,	it	does	not	
lead	him	to	the	final	despair	that	often	leads	
the	ungodly	to	either	self-destruction	or	a	

One Life

Short Reading1
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searing	of 	their	conscience.	As	Paul	observes,	
“For	godly	grief 	produces	a	repentance	that	
leads	to	salvation	and	brings	no	regret,	but	
worldly	grief 	produces	death”	(2	Cor.	7:	10).	
After	all,	“God’s	kindness	is	meant	to	lead	you	
to	repentance”	(Rom.	2:	4).	While	the	law	pro-
duces	a	legal	repentance	(fear	of 	judgment),	
the	gospel	engenders	an	evangelical	repen-
tance	that	bears	the	fruit	of 	real	change.	David	
turns	outside	of 	himself 	to	his	merciful	God.	
Here	we	see	the	closest	possible	link	between	
repentance	and	faith.	By	itself 	repentance	is	
merely	the	experience	of 	damnation—until	
one	looks	by	faith	to	Jesus	Christ.	

Often	repentance	is	more	broadly	defined	to	
include	actual	change	in	character	and	behav-
ior,	but	Scripture	describes	this	as	“the	fruit	of 	
repentance	”	(Matt.	3:	8)	or	“deeds	consistent	
with	repentance”(	Acts	26:	20;	cf.	Matt.	7:	16;	
Luke	3:	9;	8:	15;	John	12:	24;	Rom.	7:	4;	Gal.	5:	
22;	Col.	1:	10).	In	this	sense,	of 	course,	repen-
tance	is	always	partial,	weak,	and	incomplete	
in	this	life.	Nor	is	it	a	one-time	act.	As	the	
first	of 	Luther’s	Ninety-five	Theses	states,	
“Our	Lord	and	Master	Jesus	Christ,	in	saying	
“Repent	ye,”	etc. ,	intended	that	the	whole	life	
of 	believers	should	be	penitence.”	The	Spirit	
brings	us	to	repentance	by	convicting	us	of 	
sin	by	the	law,	the	gospel	leads	us	to	faith	in	
Christ,	and	this	faith	produces	within	us	a	
hatred	of 	our	sin	and	a	craving	for	righteous-
ness.	Since	our	tendency	even	as	believers	is	
still	to	turn	back	toward	ourselves	and	trust	
in	our	repentance,	we	must	be	driven	again	to	
despair	of 	our	righteousness	as	well	as	our	sins	

by	the	law	and	cling	to	Christ.	Therefore,	this	
is	not	a	once	and	for	all	transition	from	legal	
repentance	to	faith	in	Christ	to	evangelical	
repentance,	but	a	perpetual	cycle	that	defines	
the	Christian	life.	

In	Roman	Catholic	theology	and	practice,	this	
call	to	repentance	is	replaced	with	a	system	
of 	penance.	As	the	Renaissance	scholar	
Erasmus	discovered,	the	Latin	Vulgate	had	
erroneously	translated	the	Greek	imperative	
“Repent!”	(metanoesate)	as	“Do	penance!”	
(poeni-tentium	agite).	Rome	defines	such	
penance	as	involving	four	elements:	contri-
tion,	confession,	satisfaction,	and	absolution.	
Since	few	are	able	to	rise	to	the	level	of 	true	
contrition	(genuine	sorrow	for	sin),	attrition	
(fear	of 	punishment)	is	deemed	suitable	for	
this	first	stage.	

For	forgiveness,	each	sin	must	be	recalled	and	
orally	confessed	to	a	priest,	who	then	deter-
mines	a	suitable	action	or	series	of 	actions	
to	perform	in	order	to	make	satisfaction	for	
the	sin.	Only	then	can	the	penitent	receive	
the	absolution.	-However,	there	are	Protes-
tant	ways	of 	smuggling	penance	back	into	
the	gospel.	Many	of 	us	recall	“rededication”	
rituals,	especially	in	our	youth.	I	remember	
joining	friends	in	writing	my	sins	on	cards	
and	then	throwing	them	into	the	bonfire	at	
the	closing	night	of 	summer	camp.	Weeping	
in	a	catharsis	mixed	with	shame	and	joy	,	I	
thought	that	I	had	finally	proved	to	God	that	
this	time	I	really	had	surrendered	all	and	
would	“lay	all	on	the	altar.”	
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In	this	theology,	repentance	is	understood	
not	only	as	a	change	of 	heart	or	mind	but	as	
a	new	obedience	and	is	typically	regarded	as	
a	condition	rather	than	result	of 	forgiveness.	
Even	in	broader	evangelical	circles,	some	
Christians	struggle	to	the	point	of 	despair	
over	whether	the	quality	and	degree	of 	their	
repentance	is	adequate	to	be	forgiven,	as	if 	
repentance	were	the	ground	of 	forgiveness	
and	the	former	could	be	measured	by	the	
intensity	of 	emotion	and	resolve.	

However,	according	to	Scripture	it	is	not	our	
tears	but	Christ’s	blood	that	satisfies	God’s	
judgment	and	establishes	peace	with	God	
(Rom.	5:	1,	8–11).	God	heals	the	bones	that	
he	crushes	and	raises	up	those	whom	he	has	
cast	down.	“But	he	gives	all	the	more	grace;	
therefore	it	says,	‘God	opposes	the	proud,	but	
gives	grace	to	the	humble’”	(James	4:	6).	The	
law	begins	repentance,	by	convicting	us	of 	
sin,	but	only	the	gospel	can	lead	us	to	boldly	
claim	God’s	promise	with	David:	“Let	me	hear	
joy	and	gladness;	let	the	bones	that	you	have	
crushed	rejoice.	Hide	your	face	from	my	sins,	
and	blot	out	all	my	iniquities”	(Ps.	51:	8).	

Whenever	repentance	is	marginalized	in	con-
version,	it	is	usually	because	of 	an	inadequate	
sense	of 	God’s	holiness	and	the	just	demands	
of 	his	righteous	law.	The	consequence	is	
that	conversion	is	represented	merely	as	
moral	improvement:	the	addition	of 	certain	
distinctives	of 	Christian	piety.	Biblical	
repentance,	however,	involves	a	fundamental	

renunciation	of 	the	world,	the	flesh,	and	the	
devil,	including	every	pious	experience	or	
deed	in	which	we	have	trusted.	The	whole	self 	
must	be	turned	away	from	both	self-trust	and	
the	autonomy	that	demands	final	say	as	to	
what	one	will	believe,	whom	one	will	trust,	
and	how	one	will	live.	The	effects	of 	this	
change	of 	mind	remain	an	unfinished	task	
throughout	our	earthly	pilgrimage.	

Faith	arrested,	arraigned,	and	indicted,	in	
repentance	we	turn	away	from	ourselves—
our	untruths,	sins,	and	our	fraudulent	claim	
to	righteousness—and	in	faith	we	look	to	
Christ	for	salvation	and	for	every	spiritual	
gift.	To	put	it	differently,	in	repentance	we	
confess	(with	David)	that	God	is	justified	in	
his	verdict	against	us	and	in	faith	we	receive	
God’s	justification.	The	righteousness	of 	God	
brings	us	to	our	knees	in	guilt,	while	the	gift	
of 	righteousness	from	God	raises	our	eyes	to	
Christ	as	our	only	hope.	Dead	to	sin	and	alive	
to	Christ	once	and	for	all	in	regeneration	
(Rom.	6:	1–	11),	we	are	called	to	die	daily	to	
our	old	self 	and	live	daily	by	“the	free	gift	of 	
God,”	which	“is	eternal	life	in	Christ	Jesus	our	
Lord”	(vv.	12–23).	

In	the	Hebrew	Scriptures,	to	believe	(he’emin)	
is	to	be	considered	established.	Literally,	it	is	
to	say	“aman”	(amen)	to	God’s	saving	work.	
Other	words	(chasah,	“to	take	refuge;”	batach,	
“to	trust	or	lean	upon”)	also	convey	the	idea	
of 	faith	as	involving	trust	as	well	as	knowl-
edge	and	assent.	In	the	New	Testament,	the	
noun	pistis	(and	its	cognate	verb	pisteuein)	is	
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understood	as	confidence	in	the	testimony	of 	
another—most	frequently,	as	reliant	trust	in	
Jesus	Christ.	Often,	it	is	believing	into	Christ,	
actually	rolling	ourselves	over	onto	Christ	
for	salvation.	It	is	also	described	as	looking	
to	Christ,	feeding	on	Christ,	and	receiving	
Christ.	These	instances	(besides	many	others)	
underscore	the	role	of 	faith	in	the	act	of 	jus-
tification	as	a	passive	receiving	and	resting	in	
Christ.	However,	the	faith	of 	the	justified	is	
also	active	in	good	works	(James	2:	26).	

The	command	to	believe	does	not	turn	faith	
into	a	work.	On	the	contrary,	it	is	a	command	
to	cease	our	labors	and	enter	God’s	rest	(Heb.	
4:	1–	9).	Just	as	“God’s	grace	has	appeared”	
in	the	gospel	itself 	(Titus	2:	11),	so	Paul	also	
speaks	of 	faith	as	arriving:	“Now	before	
faith	came,	we	were	imprisoned	and	guarded	
under	the	law	until	faith	would	be	revealed.”	
Because	“Christ	came,”	“faith	has	come	.	.	.”	
(Gal.	3:	23–25).	

While	upholding	the	continuity	of 	faith	in	
Christ	from	Abraham	(indeed,	from	Adam	
and	Eve	after	the	fall)	to	the	present,	the	New	
Testament	also	announces	that	something	
new	has	dawned.	The	law	itself 	could	not	
create	faith,	hope,	or	love,	but	because	of 	sin	
could	only	place	the	world	in	prison	await-
ing	the	redeemer	(Gal.	3:	22–23)	or	under	a	
guardian	awaiting	its	maturity	in	order	to	
receive	the	inheritance	(v.	24).	In	the	Old	
Testament,	as	in	the	New,	it	was	only	the	
promise	of 	the	Messiah	that	kept	faith	alive.	

Throughout	the	book	of 	Acts,	Christ	is	
proclaimed	and	the	appropriate	response	is	
repentance	and	faith.	In	Hebrews,	the	great	
fathers	and	mothers	of 	Israel	are	commended	
for	their	faith	in	the	promise	even	though	
they	did	not	yet	see	its	fulfillment	(Heb.	11:	
1–	12:	2).	Moses	and	his	liberated	followers,	
according	to	Paul,	“drank	from	the	spiritual	
rock	that	followed	them,	and	the	Rock	was	
Christ”	(1	Cor.	10:	4).	In	fact,	the	wilderness	
generation	is	said	to	have	“put	Christ	to	the	
test”	when	they	rebelled	(v.	9).	

Faith	is	therefore	not	a	generic	optimism,	
a	positive	outlook	on	life.	It	is	not	even	a	
general	trust	in	God	and	his	promises	to	care	
for	us.	Saving	faith	is	not	merely	“believing	
God	for	big	things.”	Saving	faith	is	very	spe-
cific:	clinging	to	God’s	saving	mercy	in	Jesus	
Christ	as	he	is	given	to	us	in	the	gospel.	Faith	
produces	the	fruit	of 	love	and	good	works,	
but	in	the	act	of 	justification	it	simply	hears	
and	receives.	There	is	no	virtue	in	faith	itself 	
that	justifies.	Even	the	weakest	faith	clings	to	
a	strong	Savior.	

It	is	frequently	noted	that	there	are	three	
aspects	to	this	saving	faith:	knowledge,	
assent,	and	trust.	Faith	involves	knowledge.	
Our	personal	act	of 	faith	shares	in	“the	faith	
once	and	for	all	delivered	to	the	saints”	(Jude	
3),	which	is	a	body	of 	doctrine.	This	common	
faith	clarifies	the	content	of 	faith’s	object:	
Christ’s	person	and	work.	We	can	no	more	set	
knowledge	(doctrine)	over	against	a	personal	
relationship	(experience)	in	this	instance	
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than	we	can	in	our	relationships	with	other	
people.	We	cannot	place	our	trust	in	someone	
apart	from	knowing	certain	things	about	that	
person’s	character,	will,	and	works.	My	wife	
would	be	unimpressed	if 	I	defended	my	igno-
rance	about	her	with	the	excuse	that	I	wanted	
to	experience	“a	person,	not	a	proposition,”	
and	the	same	is	true	of 	faith	in	God.	

Faith	also	involves	assent.	We	are	accountable	
for	this	knowledge.	Do	we	believe	that	God	
has	given	his	Son	for	sinners	and	raised	him	
on	the	third	day	for	their	justification?	Yet	
genuine	faith	not	only	knows	and	assents	to	
the	truth,	but	trusts	in	Christ	as	one’s	only	
hope.	Faith	is	not	only	the	belief 	that	Christ	
is	God	incarnate,	crucified	,	and	raised	on	the	
third	day,	but	is,	in	Calvin’s	words,	“a	firm	and	
sure	knowledge	of 	the	divine	favor	toward	
us,	founded	on	the	truth	of 	a	free	promise	
in	Christ,	and	revealed	to	our	minds,	and	
sealed	in	our	hearts	by	the	Holy	Spirit.”	Faith	
is	simply	“confidence	in	the	divine	favor	and	
salvation.”	Faith	not	only	believes	that	Christ	
suffered	and	died	and	was	raised	to	life	for	
sinners.	“You	believe	that	there	is	one	God,”	
James	writes.	“You	do	well.	Even	the	demons	
believe—and	tremble!”	(James	2:	19).	But	
the	demons	do	not	trust	in	God	as	he	deliv-
ers	himself 	to	sinners	in	Christ	through	the	
gospel.	According	to	the	polls,	many	Amer-
icans	believe	that	some	faith	in	God	is	nec-
essary	for	salvation.	However,	according	to	
most	people,	it	need	not	be	knowledge	of 	and	
assent	to	God	as	he	is	revealed	in	his	incarnate	
Son	through	the	gospel.	And	it	certainly	does	

not	require	personal	trust.	However,	faith	is	
defined	in	Scripture	as	knowledge,	assent,	and	
personal	trust	in	the	Savior.	

In	the	words	of 	the	Heidelberg	Catechism,	
“True	faith	is	not	only	a	sure	knowledge	
whereby	I	hold	for	truth	all	that	God	has	
revealed	to	us	by	his	Word,	but	also	a	firm	
confidence	which	the	Holy	Spirit	works	in	
my	heart	by	the	gospel	that	not	only	to	others	
but	to	me	also,	remission	of 	sins,	everlasting	
righteousness	and	salvation	are	freely	given	
by	God,	merely	of 	grace,	only	for	the	sake	of 	
Christ’s	merits.”	Faith	is	not	a	feeling,	even	
though	it	is	often	accompanied	by	profound	
experience.	It	does	not	well	up	within	us.	
Rather,	it	is	provoked	in	us—created	in	us—
by	the	external	announcement	of 	the	gospel.	

When	the	Spirit	opens	our	hearts	to	the	
gospel’s	beauty,	we	simply	find	ourselves	
believing	the	report.	

Anxiously	anticipating	the	quite	premature	
delivery	of 	our	triplets,	I	will	never	forget	
the	moment	that	the	doctor	looked	at	me	and	
announced,	“They’re	all	alive!”	It	was	not	a	
foregone	conclusion	(at	least	for	one	of 	them)	
and	until	that	report,	my	wife	and	I	were	in	
suspense.	All	of 	the	wishful	thinking—even	
from	certified	medical	professionals—could	
not	alleviate	that	suspense,	turning	possibil-
ity	into	actuality.	I	could	believe	all	I	wanted	
in	a	successful	delivery,	but	I	had	no	promise	
to	rely	on,	either	from	God	or	the	doctors,	
and	the	intensity	of 	my	believing	it	had	
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nothing	to	do	with	the	state	of 	affairs.	My	
confidence	depended	entirely	on	the	words	
that	the	doctor	uttered.	Similarly,	the	gospel	
is	news	because	it	reports	a	completed	event.	
Faith	does	not	make	something	true,	but	
embraces	the	truth.	

The	more	we	hear	and	understand	concern-
ing	the	gospel,	the	more	our	faith	grows	and	
strengthens.	Nevertheless,	the	weakest	faith	
clings	to	a	sufficient	Savior.	Faith	itself 	does	
not	save	us	from	judgment	any	more	than	the	
quality	of 	one’s	confidence	in	the	lifeguard	is	

responsible	for	being	rescued	from	drown-
ing.	It	is	the	rescuer,	not	the	one	rescued,	who	
saves.	In	fact,	it	is	in	the	very	act	of 	rescuing	
that	a	victim	finds	himself 	or	herself 	cling-
ing	to	the	rescuer	in	confidence.	I	have	yet	
to	see	a	headline	like,	“Drowning	Victim	
Rescued	by	Superior	Clinging.”	It	is	always	
the	lifeguard	who	is	credited	with	the	rescue.	
It	is	on	account	of 	Christ	that	we	are	justified,	
through	faith,	and	not	on	account	of 	our	faith	
itself.	

NotesNotes
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Text: Acts 22:30–23:35Week 25
Context

•	 The	tribune	has	been	sufficiently	intrigued	
by	Paul’s	story	and	the	response	of 	the	
Jewish	community	that	he	desires	“to	
know	the	real	reason	why	he	was	being	
accused	by	the	Jews”	(22:30).	This	means	
that	at	this	point,	Paul	has	been	arrested	
and	beaten	by	Jewish	people,	then	taken	by	
Romans	guards,	and	now	will	be	put	back	
in	front	of 	the	Jewish	council.	He	is	in	a	
perpetual	cycle	of 	testimony	and	defense.	

•	 Paul	does	not	say	much	to	the	council,	but	
we	get	the	idea	from	23:1	that	Paul	does	
not	intend	to	equivocate.	He	basically	
reasserts	his	innocence	while	staring	them	
down.	This	evokes	a	violent	response	on	
the	part	of 	the	high	priest.	

•	 This	whole	episode,	from	Paul	being	
dragged	by	the	Romans	in	front	of 	the	
council	to	him	being	slapped	and	then	
responding	in	anger,	is	an	odd	bit	of 	
narrative.	How	are	we	to	interpret	Paul’s	
outburst?	The	Tyndale	commentary	offers	
a	few	thoughts.	“What	is	more	surpris-
ing	is	Paul’s	reply.	Some	commentators	
note	how	Paul’s	swift	reply	goes	against	
the	spirit	of 	Matthew	5:39	and	his	own	

words	in	1	Corinthians	4:12.	We	should	not	
dismiss	out	of 	hand	the	simple	explana-
tion	that	Paul	lost	his	temper,	with	verse	
5	giving	something	of 	an	apology:	Paul	
was	both	human	and	sinful,	and	we	do	not	
need	to	credit	him	with	a	sinless	perfec-
tion	that	he	himself 	never	claimed.	At	the	
same	time,	Paul’s	prophetic	consciousness	
may	come	to	expression	here.	Ananias	
was	undoubtedly	an	unworthy	holder	of 	
his	office,	as	both	Josephus	and	rabbinic	
tradition	attest.	Paul	spoke	out	in	the	name	
of 	God	against	his	corruption,	just	as	
Jesus	had	spoken	quite	freely	of 	Pharisaic	
corruption	(Luke	11:39–52).	He	threatened	
that	God	would	strike	him—a	prophecy	
which	Luke’s	readers	no	doubt	saw	ful-
filled	in	the	high	priest’s	violent	death.	To	
describe	him	as	a	whitewashed	wall	was	
simply	to	accuse	him	of 	hypocrisy”	(cf.	
Matt.	23:27).1	

•	 Luke	once	again	highlights	the	theological	
differences	between	the	Sadducees	and	
Pharisees	when	Paul	makes	the	question	
of 	his	trial	about	the	resurrection.	In	this	
instance,	the	question	serves	as	both	a	way	

1	 I.	Howard	Marshall,	Acts:	An	Introduction	and	
Commentary	(vol.	5;	Tyndale	New	Testament	
Commentaries;	Downers	Grove,	IL:	InterVarsi-
ty	Press,	1980),	383.

Context
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for	Paul	to	lessen	the	heat	on	him	person-
ally	and	an	opportunity	to	be	faithful	to	
preach	the	resurrection.

•	 Paul	is	rescued	from	a	secret	murder	
plot	by	the	kindness	and	spy	craft	of 	his	
nephew.	Read	that	sentence	again.	What	
an	amazing	life	this	apostle	lived!	

•	 We	learn	a	few	things	from	the	protection	
Claudius	offers	to	Paul	in	Acts	23:23-35.	
First,	we	see	him	testifying	to	the	dire	sit-
uation	of 	Paul’s	beating	by	the	Jews	(“was	
about	to	be	killed	by	them”).	We	also	see	
that	Claudius	considered	the	dispute	to	be	
an	argument	about	Jewish	law.	

For Personal Reflection

•	 Look	at	the	following	passages	in	Acts.	What	do	they	tell	you	about	the	emphasis	of 	early	church	
preaching?	

	» Acts	4:2;	Acts	17:18-31;	Acts	24:21;	Acts	26:6-8;	Acts	28:20	

•	 In	order	to	understand	the	importance	of 	this	message	to	Paul,	read	1	Corinthians	15:1-28.	List	a	
few	of 	the	reasons	the	resurrection	is	important.			

•	 Read	1	Thessalonians	4:13-18.	What	encouragement	does	the	resurrection	have	for	us	in	grief?		

For Personal Reflection
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Group Discussion

•	 Think	of 	a	time	when	God	gave	you	courage.	Share	your	story.	

•	 Paul	is	facing	death	at	any	minute.	What	do	we	see	here	as	one	of 	the	secrets	of 	his	boldness	(see	
Acts	23:1)?	How	can	Paul	give	us	guidance	for	having	the	same	kind	of 	confidence?	(see	1	Corin-
thians	4:1-5	for	an	explanation	of 	“good	conscience”)

•	 How	does	God	encourage	Paul	(see	Acts	23:11)?	How	does	God	give	courage	to	you?	

•	 In	what	ways	can	you	take	courage	today?	How	can	your	group	help	you	and	pray	for	you?

Group Discussion
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One Life

Death	is	a	certainty.	It	is	an	uncomfortable,	
horrible,	fear	inducing	certainty	for	many.	
Without	being	morbid,	consider	how	a	con-
templation	of 	death	might	give	you	reason	
to	discuss	the	hope	we	have	in	Jesus.	Do	you	
have	any	opportunity	to	love	well,	grieve	with	
hope	and	point	to	the	gospel?	Ask	God	to	
open	a	door	for	a	conversation	about	afterlife,	
aging,	disease	and	the	uncertainty	of 	a	future	
in	a	world	apart	from	God.

Short Reading1

from King’s Cross by Timothy Keller	

In	the	decades	before	and	after	Jesus’	life	
and	death,	there	were	dozens	of 	messianic	
movements	in	Israel.	In	almost	every	case	the	
messianic	leader	was	killed,	in	many	cases	by	
execution,	and	after	the	leader’s	death	each	
of 	these	movements	invariably	collapsed.	
Everybody	went	home,	and	that	was	it.	Of 	
all	those	dozens	of 	movements,	only	one	
did	not	collapse	after	the	death	of 	the	leader.	
Not	only	did	it	not	collapse,	it	exploded:	In	
the	course	of 	about	300	years	it	had	spread	
through	the	entire	Roman	empire.

Out	of 	all	those	messianic	movements,	what	
made	the	Christian	faith	different?	Chris-
tians	would	say	it	is	because	of 	what	hap-
pened	after	the	leader	of 	this	movement	was	

1	 Keller,	Timothy.	King’s	Cross.	N.p.:	Dutton,	
2011.	Print.	

killed.	So	what	did	happen	to	cause	explosive	
growth	in	Christianity	after	its	founder’s	
death?

Jesus	died	in	mid-afternoon	and	the	Sabbath	
began	at	sunset.	The	Jewish	law	permitted	
no	work	on	the	Sabbath,	which	meant	they	
could	not	bury	the	body	of 	Jesus	that	night	or	
the	next	day.	So	Joseph	goes	to	Pilate,	hoping	
to	be	able	to	bury	the	body	in	time.	Joseph,	
though	a	Pharisee,	shows	enormous	courage	
and	independence	of 	thought	by	asking	for	
Jesus’	body.	Mark	reports:
Pilate	was	surprised	to	hear	that	he	was	
already	dead.	Summoning	the	centurion,	he	
asked	him	if 	Jesus	had	already	died.	When	
he	learned	from	the	centurion	that	it	was	
so,	he	gave	the	body	to	Joseph.	So	Joseph	
bought	some	linen	cloth,	took	down	the	body,	
wrapped	it	in	the	linen,	and	placed	it	in	a	
tomb	cut	out	of 	rock.	Then	he	rolled	a	stone	
against	the	entrance	of 	the	tomb.	Mary	Mag-
dalene	and	Mary	the	mother	of 	Joseph	saw	
where	he	was	laid.	(Mark	15:44–47)

The	way	Mark	reports	the	burial	is	signifi-
cant:	He	is	“certifying”	that	Jesus	was	really	
dead.	Joseph	of 	Arimathea	is	named	here	as	
an	identified	witness	who	actually	had	Jesus’	
body	wrapped	up	and	sealed	it	in	a	tomb.	A	
Roman	centurion	(who	would	be	an	expert)	
bore	witness	of 	Jesus’	death	to	Pilate	(who	
would	be	the	legal	authority	on	the	matter).	
Finally,	two	women	are	cited	as	eyewitnesses	
to	the	burial.	So	multiple	experts	and	wit-
nesses	prove	He	was	really	dead.

One Life

Short Reading1
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The	resurrection	was	as	inconceivable	for	
the	first	disciples,	as	impossible	for	them	to	
believe,	as	it	is	for	many	of 	us	today.	Granted,	
their	reasons	would	have	been	different	from	
ours.	The	Greeks	did	not	believe	in	resurrec-
tion;	in	the	Greek	worldview,	the	afterlife	
was	liberation	of 	the	soul	from	the	body.	For	
them,	resurrection	would	never	be	part	of 	
life	after	death.	As	for	the	Jews,	some	of 	them	
believed	in	a	future	general	resurrection	
when	the	entire	world	would	be	renewed,	but	
they	had	no	concept	of 	an	individual	rising	
from	the	dead.	The	people	of 	Jesus’	day	were	
not	predisposed	to	believe	in	resurrection	
any	more	than	we	are.

Celsus,	a	Greek	philosopher	who	lived	in	the	
second	century	A.D. ,	was	highly	antagonis-
tic	to	Christianity	and	wrote	a	number	of 	
works	listing	arguments	against	it.	One	of 	
the	arguments	he	believed	most	telling	went	
like	this:	Christianity	can’t	be	true,	because	
the	written	accounts	of 	the	resurrection	are	
based	on	the	testimony	of 	women—and	we	
all	know	women	are	hysterical.	And	many	of 	
Celsus’	readers	agreed:	For	them,	that	was	a	
major	problem.	In	ancient	societies,	as	you	
know,	women	were	marginalized,	and	the	
testimony	of 	women	was	never	given	much	
credence.

Do	you	see	what	that	means?	If 	Mark	and	
the	Christians	were	making	up	these	stories	
to	get	their	movement	off 	the	ground,	they	
would	never	have	written	women	into	the	

story	as	the	first	eyewitnesses	to	Jesus’	empty	
tomb.	The	only	possible	reason	for	the	pres-
ence	of 	women	in	these	accounts	is	that	they	
really	were	present	and	reported	what	they	
saw.	The	stone	has	been	rolled	away,	the	tomb	
is	empty	and	an	angel	declares	that	Jesus	is	
risen.

What	was	the	resurrected	Jesus	like?	Well,	
Jesus’	resurrection	body	had	“flesh	and	
bones.”	He	was	not	a	ghost.	The	disciples	were	
able	to	recognize	Him	and	to	touch	Him.	He	
spoke	with	them.	But	could	they	all	have	been	
having	a	group	hallucination?

No,	because	the	disciples	were	not	the	only	
ones	who	saw	and	touched	Jesus.	Paul	makes	
a	long	list	of 	people	who	claimed	to	have	seen	
the	risen	Christ	personally,	and	notes	that	
“most	of 	them	are	still	living”	(1	Corinthians	
15:6).

Moreover,	there	has	to	be	some	explanation	
for	how	the	cowardly	group	of 	disciples	was	
transformed	into	a	group	of 	leaders.	Many	
of 	them	went	on	to	live	sacrificial	lives,	and	
many	of 	them	were	killed	for	teaching	that	
Jesus	had	been	resurrected.

Jesus	had	risen,	just	as	He	told	them	He	
would.	After	a	criminal	does	his	time	in	jail	
and	fully	satisfies	the	sentence,	the	law	has	
no	more	claim	on	him	and	he	walks	out	free.	
Jesus	Christ	came	to	pay	the	penalty	for	our	
sins.	That	was	an	infinite	sentence,	but	He	
must	have	satisfied	it	fully,	because	on	Easter	
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Sunday	He	walked	out	free.	The	resurrection	
was	God’s	way	of 	stamping	PAID	IN	FULL	
right	across	history	so	that	nobody	could	
miss	it.

On	the	Day	of 	the	Lord—the	day	that	God	
makes	everything	right,	the	day	that	every-
thing	sad	comes	untrue—on	that	day	the	
same	thing	will	happen	to	your	own	hurts	
and	sadness.	You	will	find	that	the	worst	

things	that	have	ever	happened	to	you	will	
in	the	end	only	enhance	your	eternal	delight.	
On	that	day,	all	of 	it	will	be	turned	inside	out	
and	you	will	know	joy	beyond	the	walls	of 	
the	world.	The	joy	of 	your	glory	will	be	that	
much	greater	for	every	scar	you	bear.	So	live	
in	the	light	of 	the	resurrection	and	renewal	
of 	this	world,	and	of 	yourself,	in	a	glorious,	
never-ending,	joyful	dance	of 	grace.

NotesNotes
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Text: Acts 24:1–25:12Week 26
Context

•	 Acts	24	gives	very	specific	timelines	for	
the	charges	and	trial	of 	Paul.	We	see	it	had	
been	5	days	(24:1)	before	Ananias	came	
down	to	bring	charges	and	a	total	of 	12	
days	(24:11)	since	he	arrived	in	Jerusa-
lem	at	first.	This	is	all	likely	taking	place	
in	about	58	AD,	some	25	years	after	the	
resurrection.	

•	 Paul’s	“case	“has	been	taken	over	by	
Romans	authorities	at	this	point.	The	
whole	scenario	underlines	the	tenuous	
dynamic	in	the	first	century	between	
Roman	authority	and	Jewish	practice.	
Theological	and	cultural	questions	are	
being	pressed	to	the	forefront	only	to	be	
adjudicated	by	a	decidedly	irreligious	
ruling	body.	You	also	see	numerous	times	
(“desiring	to	do	the	Jews	a	favor	“v.	27,	
also	25:9)	where	Rome	seeks	to	keep	peace	
with	the	Jewish	people	in	order	to	avoid	a	
rebellion.	

•	 In	order	to	put	off 	making	a	decision,	Felix	
keeps	Paul	in	prison	for	2	years!	(Acts	
24:27)	This	would	have	been	a	procedural	
option	for	Felix	(some	commentators	have	
noted	it	was	called	amplius),	which	allowed	

him	to	delay	a	final	judgment.	Paul	also	
had	an	understanding	of 	Roman	legal	pro-
ceedings	as	evidenced	by	his	citizenship	
appeal	and	the	appeal	to	Caesar	in	25:11.

•	 Paul	makes	his	defense	and	refers	to	
Christianity	as	“the	Way.	“This	descrip-
tion	was	a	common	one	in	Acts	and	Paul	
seems	content	to	describe	his	faith	in	those	
terms.	Furthermore,	he	aligns	himself 	
with	orthodox	faith	by	asserting	the	
following:	

	» I	worship	the	God	of 	our	fathers.
	» I	believe	the	Law	and	the	Prophets.
	» I	hope	in	God	for	a	resurrection.
	» I	seek	a	clear	conscience	before	God.	
	» I	came	to	bring	alms.	
	» I	was	ceremonially	clean.		

•	 Felix	had	a	“rather	accurate	knowledge	of 	
the	Way	“and	God	gave	Paul	favor	with	
him	so	much	so	that	Felix	and	his	wife	
sought	him	out	for	further	teaching.	The	
inquiry	was	from	mixed	motives	since	
Luke	notes	that	“he	hoped	that	money	
would	be	given	him	by	Paul.	“This	detail	
shows	us	that	Paul	most	likely	had	options	
for	getting	out	of 	this	political	quandary	
but	did	not	stoop	to	bribes.	

Context
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•	 Paul	was	not	naïve.	He	was	innocent	as	a	
dove,	but	wise	as	a	serpent	when	consider-
ing	whether	he	should	go	to	Jerusalem	for	

trial.	One	way	or	another	he	would	get	to	
Rome.

For Personal Reflection

•	 After	reading	the	account	of 	Acts	24	and	25,	look	at	Mark	10:16-25.	In	what	ways	do	you	see	Acts	
as	a	fulfillment	of 	Jesus’	words?	What	confidence	might	this	have	given	to	Paul	and	the	rest	of 	
the	apostles?

•	 Acts	references	a	“clear	conscience	“twice	in	Paul’s	defense	and	the	rest	of 	the	NT	uses	it	regu-
larly	(total	of 	29	times).	What	do	you	think	this	means?	How	do	we	live	in	a	way	that	gives	us	a	
clear	conscience?	List	a	few	thoughts.			

•	 Read	1	Peter	3:13-17.	Note	the	connection	between	a	good	conscience	and	the	beginning	of 	verse	
15.	What	do	we	learn	from	this?		

For Personal Reflection
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Group Discussion

•	 Can	you	think	of 	a	time	when	God	protected	you	from	harm?	Share	your	story.	

•	 John	Stott	writes:	“the	most…	cunning	of 	human	plans	cannot	succeed	if 	God	opposes	them.”	
How	does	this	passage	show	this	(trace	the	“coincidences”)?	How	has	your	experience	shown	
this?

•	 Make	a	list	of 	the	charges	brought	against	Paul	before	Felix.	How	does	Paul	defend	himself 	
against	these	accusations?	

•	 Are	any	of 	these	charges	against	Paul	also	thrown	at	Christians	in	Tallahassee?	How	can	we	
answer	them?

Group Discussion
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One Life

The	conscience	is	a	gift	of 	God.	It	speaks	to	
us	concerning	right	and	wrong.	Romans	1	
tells	us	that	all	unbelief 	is	a	crisis	of 	con-
science,	whether	suppression	or	hardening.	
Have	you	prayed	that	God	would	speak	to	
the	conscience	of 	your	One	Life?	Have	you	
approached	them	with	the	assumption	that	
they	understand	right	and	wrong	innately	
and	need	to	reckon	with	it?	Remember	to	
always	speak	graciously	and	lovingly	but	
consider	how	righteousness,	and	our	lack	of 	
it,	is	the	path	to	Jesus.

Short Reading1

Christian Courage by John Piper	

Christian	courage	is	the	willingness	to	say	
and	do	the	right	thing	regardless	of 	the	
earthly	cost,	because	God	promises	to	help	
you	and	save	you	on	account	of 	Christ.	An	act	
takes	courage	if 	it	will	likely	be	painful.	The	
pain	may	be	physical,	as	in	war	and	rescue	
operations.	Or	the	pain	may	be	mental	as	in	
confrontation	and	controversy.

Courage	is	indispensable	for	both	spreading	
and	preserving	the	truth	of 	Christ.	Jesus	
promised	that	spreading	the	gospel	would	
meet	resistance:	“Then	they	will	deliver	you	

1	 Piper,	John.	“Christian	Courage.”	Desiring	God.	
Desiring	God,	11	May	1999.	Web.	23	Feb.	2015.	
<http://www.desiringgod.org/articles/chris-
tian-courage>.

to	tribulation,	and	will	kill	you,	and	you	will	
be	hated	by	all	nations	because	of 	My	name”	
(Matthew	24:9).	And	Paul	warned	that,	even	
in	the	church,	faithfulness	to	the	truth	would	
be	embattled:	“I	know	that	after	my	depar-
ture	savage	wolves	will	come	in	among	you,	
not	sparing	the	flock;	and	from	among	your	
own	selves	men	will	arise,	speaking	perverse	
things,	to	draw	away	the	disciples	after	them”	
(Acts	20:29-30;	see	also2	Timothy	4:3-4).

Therefore,	true	evangelism	and	true	teaching	
will	take	courage.	Running	from	resistance	
in	evangelism	or	teaching	dishonors	Christ.	
There	is	a	kind	of 	cowardice	that	tells	only	
the	truths	that	are	safe	to	tell.	Martin	Luther	
put	it	like	this:

“If 	I	profess	with	the	loudest	voice	and	clear-
est	exposition	every	portion	of 	the	truth	of 	
God	except	precisely	that	little	point	which	
the	world	and	the	devil	are	at	that	moment	
attacking,	I	am	not	confessing	Christ,	
however	boldly	I	may	be	professing	Christ.	
Where	the	battle	rages,	there	the	loyalty	of 	
the	soldier	is	proved,	and	to	be	steady	on	
all	the	battlefield	besides	is	mere	flight	and	
disgrace	if 	he	flinches	at	that	point.”	(Quoted	
in	Parker	T.	Williamson,	Standing	Firm:	
Reclaiming	Christian	Faith	in	Times	of 	Con-
troversy	[Springfield,	PA:	PLC	Publications,	
1996],	p.	5)

Where	then	shall	we	get	this	courage?	Con-
sider	these	pointers.

One Life

Short Reading1
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FROM BEING FORGIVEN AND BEING 
RIGHTEOUS	-	“The	wicked	flee	when	no	one	
pursues,	but	the	righteous	are	bold	as	a	lion”	
(Proverbs	28:1).	“Seeing	their	faith,	Jesus	said	
to	the	paralytic,	‘Take	courage,	son;	your	sins	
are	forgiven”	(Matthew	9:2).

FROM TRUSTING GOD AND HOPING 
IN HIM	-	“Be	strong	and	let	your	heart	take	
courage,	all	you	who	hope	in	the	LORD”	
(Psalm	31:24;	see	also	2	Corinthians	3:12).

FROM BEING FILLED WITH SPIRIT	-	
“They	were	all	filled	with	the	Holy	Spirit	and	
began	to	speak	the	word	of 	God	with	bold-
ness”	(Acts	4:31).

FROM GOD’S PROMISE TO BE WITH 
YOU	-	“Have	I	not	commanded	you?	Be	
strong	and	courageous!	Do	not	tremble	or	be	
dismayed,	for	the	LORD	your	God	is	with	you	
wherever	you	go”	(Joshua	1:9).

FROM KNOWING THAT THE ONE WITH 
YOU IS GREATER THAN THE ADVER-
SARY	-”Be	strong	and	courageous	.	.	.	for	the	

one	with	us	is	greater	than	the	one	with	him.	
With	him	is	only	an	arm	of 	flesh,	but	with	us	
is	the	LORD	our	God	to	help	us	and	to	fight	
our	battles”	(2	Chronicles	32:7–8).

FROM BEING SURE THAT GOD IS SOV-
EREIGN OVER THE BATTLES	-	“Be	strong,	
and	let	us	show	ourselves	courageous	for	the	
sake	of 	our	people	and	for	the	cities	of 	our	
God;	and	may	the	LORD	do	what	is	good	in	
His	sight”	(2	Samuel	10:12).

THROUGH PRAYER	-	“On	the	day	I	called,	
You	answered	me;	You	made	me	bold	with	
strength	in	my	soul”	(Psalm	138:3;	see	also	
Ephesians	6:19-20).

FROM THE EXAMPLE OF OTHERS	-	
“Most	of 	the	brethren,	trusting	in	the	Lord	
because	of 	my	imprisonment,	have	far	more	
courage	to	speak	the	word	of 	God	without	
fear”	(Philippians	1:14).
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Text: Acts 25:13–26:32Week 27
Context

•	 Paul	uses	his	privilege	as	a	Roman	citizen	
to	try	his	case	before	Caesar	in	order	to	
advance	the	cause	of 	the	gospel.	Paul’s	
main	objective	is	not	to	secure	his	freedom	
but	to	gain	an	audience,	and	he	uses	
every	resource	he	has	to	accomplish	that	
purpose.

•	 The	fact	that	no	charge	could	be	brought	
against	Paul	is	a	testament	to	Paul’s	char-
acter.	Christians	are	to	be	blameless	and	
above	reproach	so	that	the	only	punish-
ment	they	face	is	in	light	of 	preaching	the	
gospel.	Paul’s	spotless	record	is	evident	
even	to	unbelieving	pagan	cultures	and	
serves	as	a	witness	against	those	who	try	to	
accuse	him	of 	wrongdoing.

•	 Festus’	shock	at	Paul’s	testimony	reveals	
the	heart	of 	unbelievers.	Their	issue	with	
the	gospel	is	not	intellectual	but	moral.	
Festus	does	not	want	to	believe	regardless	
of 	what	evidence	is	shown.	The	gospel	is	
by	nature	offensive	to	unbelievers	and	
Paul	knows	that.	It	is	Paul’s	confidence	in	
God’s	word	that	allows	him	to	continue	to	
preach	boldly.

•	 Paul	appeals	to	the	writings	of 	the	proph-
ets	in	Scripture	before	Agrippa	to	confirm	
the	resurrection	of 	Christ.	Even	those	who	
rejected	Christ	still	respected	and	believed	
in	the	authority	of 	Scripture	—	they	just	
interpreted	it	wrong.	Paul	makes	the	case	
that	the	Scriptures	have	always	pointed	
to	Jesus’	death	and	resurrection.	Paul	also	
appeals	to	the	fact	that	the	Gentiles	have	
always	been	a	part	of 	God’s	saving	plan.	

•	 Paul	knew	that	his	conversion	was	not	just	
a	punched	ticket	to	heaven,	but	a	charge	to	
be	a	servant	and	witness	to	the	resurrected	
Lord	Jesus.	In	other	words,	his	salvation	
caused	him	to	want	to	see	others	to	know	
Christ.	His	love	for	the	lost	is	evident	when	
he	appeals	for	King	Agrippa	to	believe	the	
gospel	regardless	of 	how	long	it	takes.

•	 Paul	continues	to	follow	in	Jesus’	footsteps	
as	he	is	put	on	trial	for	his	teaching	despite	
not	committing	any	crime.	Rather	than	get	
discouraged,	Paul	trusts	the	sovereignty	of 	
God	and	seeks	to	use	his	persecution	as	an	
opportunity	to	evangelize.

Context
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For Personal Reflection

•	 Do	you	have	an	unbelieving	boss	that	you	desire	to	witness	to?	Or	perhaps	an	intimidating	friend	
or	co-worker?	What	fears	are	keeping	you	from	faithful	proclamation	of 	the	gospel?			

•	 Read	1	Corinthians	2.	How	does	Paul’s	explanation	of 	godly	and	worldly	wisdom	affect	your	
witness?		

•	 Consider	John	5:39-47.	Write	down	every	reason	Jesus	gives	for	the	unbelief 	of 	the	Jews	he	is	
speaking	to.		

•	 Meditate	and	pray	over	Psalm	2.	How	does	God	respond	to	opposition?	Ask	God	to	restore	your	
confidence	in	his	sovereignty	over	all	things.	

•	 Write	down	your	testimony	in	brief 	and	easy	to	remember	form	and	seek	to	share	it	with	the	
boss,	co-worker,	or	friend	you	thought	of 	in	the	first	question.	

For Personal Reflection
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Group Discussion

•	 Have	you	ever	had	a	tremendous	opportunity	to	share	your	faith?	Share	your	story.		

•	 Why	is	Paul	speaking	before	Festus,	Agrippa	&	Bernice	such	a	tremendous	opportunity	to	pro-
claim	the	gospel?	Consider	how	many	things	(including	bad	things)	God	had	to	work	together	for	
this	to	occur.	How	can	this	encourage	us	when	we	encounter	difficult	situations?	

•	 Paul’s	testimony	in	Acts	26	uses	a	simple	outline.	Paul	says,	“I	was	not	a	Christian	and	lived	a	life	
of 	rebellion.	But	God	showed	me	my	sin	and	my	need	for	Jesus	Christ.	I	committed	my	life	to	
Jesus	and	trusted	in	Him	completely	to	save	me.	Now	my	life	is	different,	and	I	want	yours	to	be	
different	as	well.”	As	you	have	opportunity,	share	some	of 	your	testimony	with	one	another.	

•	 Most	of 	us	do	not	have	such	a	“dramatic”	testimony	as	Paul,	but	what	can	we	learn	from	Paul	for	
how	we	can	share	our	testimony	with	others?	

•	 Who	can	you	share	your	story	with?	As	a	group,	pray	for	those	people.	

Group Discussion
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One Life

Evangelism	can	seem	like	a	task	reserved	
for	only	the	most	educated	and	well-read	
Christians.	The	endless	objections	and	argu-
ments	against	Christianity	can	make	the	task	
of 	witnessing	seem	impossible.	However,	
Paul,	when	faced	with	his	largest	platform	
yet,	turns	to	his	own	story	to	testify	to	God’s	
grace.	Paul	connects	with	Agrippa	based	
on	their	common	Jewish	background	and	
then	transparently	tells	the	story	of 	his	own	
conversion.	Paul	too	was	Jewish	and	he	too	
rejected	Christ,	but	Jesus	saved	him.	Paul’s	
detailed	account	reveals	that	he	never	forgot	
what	God	saved	him	from.	It	is	this	gratitude	
that	allows	Paul	to	be	both	bold	and	relatable	
to	Agrippa.

Paul	also	trusts	in	God’s	providence	that	all	
he	needs	to	do	is	preach	the	truth	regardless	
of 	how	crazy	others	think	he	is.	Consider	
how	you	can	start	a	conversation	with	a	non-
believer	with	your	own	testimony.	It	may	be	
helpful	to	write	down	your	testimony	so	you	
that	you	can	reflect	on	God’s	grace	to	you	and	
effectively	communicate	to	others	what	He	
has	done.
			

Short Reading1

Christ’s Purpose in Evangelism by John 
Piper 

How	does	it	come	about	that	an	obscure,	
Jewish-Christian	missionary	has	an	audience	
with	the	king	of 	all	Palestine?

Well,	it	was	not	Paul’s	plan!	Two	years	earlier	
he	had	been	arrested	on	false	charges	in	Jeru-
salem.	At	the	time	he	got	to	give	his	testimony	
to	the	whole	Jewish	Sanhedrin,	just	like	Jesus	
said	he	would—they	will	arrest	you	and	this	
will	be	a	time	for	testimony.	Then	there	was	
a	plot	against	his	life	and	so	he	was	moved	
to	Caesarea	on	the	coast.	This	time	he	gave	
his	testimony	to	Felix	the	Roman	governor.	
After	two	years	in	prison	in	Caesarea,	the	new	
Roman	governor	Festus	puts	Paul	before	king	
Agrippa	so	they	can	hear	what	he	has	to	say.

So	the	whole	Jewish	legal	council,	and	three	
of 	the	highest	political	officials	in	Palestine	
(Felix,	Festus,	Agrippa)	all	hear	the	gospel	
because	Paul	was	arrested	and	imprisoned	
on	false	charges.	Surely	the	lesson	we	should	
learn	from	the	words	of 	Jesus	in	Luke	21:13	
and	from	the	way	they	were	fulfilled	in	the	
life	of 	Paul	is	that	God	has	gospel	purposes	in	
all	the	setbacks	of 	our	lives.

1	 Piper,	John.	“Christ’s	Purpose	in	Evangelism.”	
Desiring	God.	Desiring	God,	22	May	1988.	Web.	
18	Feb.	2015.	<http://www.desiringgod.org/ser-
mons/christs-purpose-in-evangelism>.

One Life Short Reading1
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The Lesson We Should Learn

Are	any	of 	you	in	the	midst	of 	a	two-year	
setback	today?	Anybody	on	a	two-year	
detour	that	you	had	not	planned?	Don’t	fret	
as	though	God	has	no	gospel	purpose	in	it.	
Trust	his	wisdom	to	allow	what	has	hap-
pened.	And	put	on	those	shoes	of 	readiness	
to	move	with	the	gospel	ON	THE	DETOUR.	
Don’t	take	off 	the	shoes	of 	readiness	thinking	
that	detours	don’t	have	any	gospel	purpose.	
Jesus	said,	“This	will	be	a	time	for	testimony!”

I	see	so	much	encouragement	here	for	an	
exciting	way	to	live	your	life	expectantly	
under	the	providence	of 	a	sovereign	God.	
You	get	up	in	the	morning	and	you	pray	and	
make	your	plan	for	the	day.	But	then	you	pray	
again	and	say,	“Lord,	I	know	that	I	do	not	
control	this	day—what	will	happen	to	my	
car,	who	will	call	me	at	work,	whom	I	will	see	
at	lunch,	and	a	hundred	other	unexpected	
details.	Would	you	govern	my	day	so	that	all	
its	unplanned	detours	are	spiritually	valu-
able?	Help	me	to	see	divine	appointments	
where	Satan	may	only	want	me	to	see	inter-
ruptions	and	irritations.”

Then	life	would	be	like	jogging	in	downtown	
Minneapolis.	Tuesday	morning	I	decided	to	
take	a	run	through	downtown.	I	had	a	general	
idea	of 	where	I	wanted	to	go—that	was	my	
plan.	But	what	I	did—and	I	think	this	is	a	lot	
like	life—was	let	the	stoplights	determine	
where	I	took	my	turns.	If 	west	was	red,	I’d	
cross	the	street	on	the	green	and	run	farther	

north.	When	I	hit	a	red	going	north,	I’d	cross	
the	street	west	and	run	west.	And	so	on.

As	I	came	to	a	corner	near	the	Lutheran	
Brotherhood	building,	I	ran	right	into	David	
Livingston	and	Jerry	Sundberg	and	David	
Laurion	on	their	way	home	from	a	breakfast	
meeting.	I	thought	to	myself 	afterward.	Of 	all	
the	hundreds	of 	routes	I	could	have	gone	that	
morning,	the	stoplights—symbolizing	the	
providence	of 	God—guided	me	straight	to	
this	group	of 	guys.

So	I	hope	you	live	your	days	with	a	sense	of 	
expectancy	and	readiness	to	move	with	the	
gospel	of 	peace.	Paul	is	standing	here	before	
Agrippa	by	God’s	divine	appointment	after	a	
two-year	detour	in	a	Caesarean	prison.	A	few	
providential	red	lights	on	the	way	to	Rome,	
and	here	he	stands	before	the	king	of 	Pales-
tine.	And	Jesus	says,	the	reason	things	like	
this	happen	is	for	a	testimony.

And	so	our	text	today	makes	its	point	in	two	
ways:	its	existence	is	a	testimony	to	God’s	
exciting	providence	and	Paul’s	readiness	
with	the	gospel;	and	its	content	is	a	testimony	
to	what	Christ	aims	to	accomplish	in	the	
process	of 	evangelism.
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Text: Acts 27–28:10Week 28
Context

•	 Luke	inserts	himself 	as	an	eyewitness	
to	the	sea	voyage	account	by	inserting	
the	word	‘we.’	It	is	an	incredible	blessing	
to	get	such	an	accurate	and	meticulous	
first-hand	account	of 	a	sea	voyage	so	full	
of 	God’s	providence.	Luke	most	likely	
received	much	of 	the	information	he	
needed	to	finish	his	gospel	and	the	earlier	
accounts	of 	Acts	during	his	time	with	the	
apostle	Paul.	We	see	Paul	referencing	the	
faithful	companionship	of 	Luke	in	Colos-
sians	4:14.	Colossians	is	a	letter	most	likely	
written	while	he	was	imprisoned	in	Rome.	

•	 God’s	sovereignty	and	man’s	free	will	are	
in	full	display	here.	On	one	hand,	Paul	
receives	a	divine	revelation	that	not	a	
single	man	will	perish	on	the	ship.	Yet	Paul	
is	also	responsible	to	warn	the	crew	that	
unless	they	stay	in	the	ship	and	weather	
the	storm	they	will	die.	God	chooses	to	act	
once	with	divine	intervention	and	another	
time	through	ordinary	means.

•	 The	Fast	refers	to	the	Day	of 	Atonement	
when	the	high	priest	of 	Israel	would	offer	
a	sacrifice	for	the	sins	of 	the	nation.	Since	
the	Day	of 	Atonement	occurred	in	the	fall,	

sea	voyage	was	especially	treacherous.	
Yet	God	appointed	Paul’s	ship	to	leave	
at	exactly	that	time	to	accomplish	his	
purposes.

•	 The	natives	on	Malta	noticed	a	serpent	bite	
on	Paul’s	hand	and	immediately	consid-
ered	it	justice	for	some	evil	he	must	have	
done.	This	karma-like	superstition	reflects	
the	thought	of 	many	pagan	religions	of 	
the	day.	In	fact,	the	word	used	for	“justice”	
in	Greek	can	also	refer	to	a	goddess	who	
dispenses	justice.

•	 God	uses	Gentiles	to	aid	Paul	on	his	
mission.	God	appoints	Julius,	the	Roman	
Centurion,	to	save	Paul’s	life	and	care	for	
him	on	the	sea	voyage.	On	Malta,	God	pre-
serves	Paul’s	life	from	a	snake	bite	in	order	
to	give	him	favor	with	the	native	people.

•	 It	is	interesting	to	note	Paul’s	confidence	
in	God	throughout	a	very	dire	situation.	He	
understands	he	must	do	what	he	can;	yet	
he	ultimately	trusts	in	God’s	sovereignty	
for	his	fate.	In	the	end,	he	gives	thanks	by	
breaking	bread	with	the	crew	and	testify-
ing	to	the	goodness	of 	God.

Context
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For Personal Reflection

•	 Consider	this	past	week.	What	providences	of 	God	can	you	be	grateful	for?			

•	 Is	there	a	tough	situation	or	circumstance	you	are	in	right	now?	Read	1	Peter	4:1-11.	What	
commands	does	God	give	to	Christians	who	are	suffering?	How	can	you	apply	them	to	your	
situation?		

•	 Read	Jonah	1	and	compare	it	to	Paul’s	sea	voyage	and	shipwreck	account.	How	does	God	sover-
eignly	direct	both	instances?	How	do	the	choices	of 	people	affect	their	circumstances?		

•	 Meditate	and	pray	over	Psalm	37:5.	What	does	it	mean	to	commit	one’s	way	to	the	Lord?	What	is	
the	context	of 	the	Psalm?	How	does	this	Psalm	intersect	with	Paul’s	experience	in	this	chapter?

For Personal Reflection
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Group Discussion

•	 Share	a	time	when	you	went	through	an	awful	storm	or	natural	disaster.	How	did	you	feel?	How	
did	you	respond?		

•	 How	does	God	give	Paul	encouragement	during	the	voyage?	How	has	God	sustained	you	during	
tough	“voyages?”	

•	 How	important	is	it	to	have	a	strong	leader	during	a	difficult	situation?	How	can	you	seek	to	lead	
in	your	current	context	(family,	friends,	co-workers,	etc.)	with	integrity,	humility,	and	courage?	

•	 Which	aspect	of 	the	sermon	most	impacted	you?	How	do	you	plan	to	apply	the	sermon	to	your	
life?	How	can	your	group	help	you	and	pray	for	you?	

Group Discussion
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One Life

God’s	sovereignty	always	moves	toward	
his	own	glory.	He	has	sovereignly	placed	
co-workers	and	friends	around	you	in	order	
that	you	may	be	a	vessel	to	glorify	him	and	
be	a	witness	to	the	gospel.	Having	a	heart	for	
the	lost	is	not	a	special	thing	reserved	for	an	
elite	class	of 	Christians.	God	calls	us	to	love	
our	neighbors,	especially	the	ones	he	has	
providentially	placed	right	next	to	you.	Are	
there	unbelievers	in	your	midst	that	you	are	
purposefully	avoiding?	Are	there	neighbors	
you	have	put	off 	inviting	over	for	dinner	
week	after	week?	Ask	God	for	the	grace	and	
courage	to	reach	out	to	those	in	your	proxim-
ity	who	need	the	gospel.

Short Reading1

I	turned	and	saw	that	Evangelist	was	being	
approached	by	another	figure.	The	person	
seemed	to	be	quite	cheerful	and	confident.
	
As	the	man	walked	by,	he	asked	Evangelist,	
“What	are	you	doing	out	here?	It’s	too	nice	a	
day	to	waste	just	standing	around.”
	
“I’m	trying	to	persuade	people	to	turn	
around.	The	road	you	are	on	leads	to	the	
Abyss,”	answered	Evangelist.	
	

1	 Wilson,	Douglas.	Persuasions:	A	Dream	of 	
Reason	Meeting	Unbelief.	Moscow,	ID:	Canon,	
1989.	Print.

This	fellow,	whose	name	was	Jack,	laughed.	
“There’s	no	sense	in	trying	to	persuade	me	
then.	I’m	an	agnostic.”
	
“Really?	What	kind	of 	agnostic	are	you?”
	
Jack	stopped	and	laughed	again.	“What	do	
you	mean?	We	don’t	have	a	million	different	
denominations	like	you	Christians	do.”
	
“I	meant	that	there	are	three	basic	types	of 	
agnostics.	I	just	wondered	which	kind	you	
are.”
	
“What	are	the	three	types?”
	
“The	first	says,	‘I	don’t	know,	but	I	wish	I	did.’	
The	second	says,	‘I	don’t	know,	and	I	don’t	
care.’	The	last	says,	‘I	don’t	know,	you	don’t	
know,	and	nobody	can	know.’”
	
Jack	nodded.	“Well,	I	belong	to	the	last	group,	
but	I’d	like	to	hear	what	you	think	of 	the	first	
two.”
	
Evangelist	replied,	“The	first	type	of 	agnostic	
is	a	searcher.	If 	his	searching	is	honest,	he	
will	find	the	answers	he	is	looking	for.	No	
hungry	heart	ever	goes	unfed.”
	
“I	see.	And	the	second?”
	
“The	second	option,	I’m	afraid,	is	extremely	
foolish.	This	kind	of 	agnostic	is	too	lazy	to	
search	for	answers.	Indeed,	he	does	not	even	
want	to	be	bothered	with	the	questions.	To	

One Life

Short Reading1
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say	‘I	don’t	know	and	don’t	care’	is	to	admit	
that	you	don’t	even	know	if 	not	caring	is	
wise.”
	
Jack	replied,	“Well,	we	agree	on	the	second	
option.	I	object	to	mindless	agnosticism	just	
as	I	suppose	you	object	to	mindless	funda-
mentalism.	You	do	object	to	it,	don’t	you?”
	
Evangelist	smiled	at	the	jibe.	“Certainly.”
	
Jack	then	asked,	“So	what	is	your	problem	
with	confident	agnosticism?”
	
“Well,	it	is	not	exactly	my	problem.	It	is	more	
like	a	logical	problem.”
	
“What	do	you	mean?”
	
“You	say	that	man	cannot	know	truth	about	
God,	and	in	the	next	breath	you	make	a	truth	
claim	about	God.”
	
“I	don’t	follow	you.”
	
“Suppose	I	said	that	God	is	omnipotent,	
omniscient	and	omnipresent.	What	would	
you	say?”
	
“I	would	say	that	you	can’t	know	that.”
	
“But	your	basis	for	rejecting	my	truth	claim	
about	God	is	your	assumption	of 	another	
truth	claim	about	God.”
	
“Which	is?”

	
“You	are	saying	that	God	is	such	that	He	
cannot	be	known	by	man.	You	are	claiming	
to	know	something	about	God.	This	claim	to	
knowledge	is	inconsistent	with	your	claim	to	
be	an	agnostic.”
	
Jack	started	to	look	a	little	upset.	“Wait	a	
minute!	I	am	saying	that	man	cannot	know	
about	God.	I	am	making	a	truth	claim	about	
man,	not	God.”
	
“Then	you	are	in	agreement	with	the	
Christians.”
	
Jack	smiled.	“I	take	it	back	then.”	He	then	
grew	serious.	“What	do	you	mean?”
	
“I	mean	that	Christians	hold	that	man	on	
his	own	is	incapable	of 	knowledge	of 	God.	
In	order	to	have	truth	about	God,	it	must	be	
given	to	us	by	God.”
	
“And	I	say	that	He	has	not	given	it.”
	
“But	in	order	to	make	the	denial,	you	have	to	
say	something	true	about	God.	You	have	to	
say	that	God	may	be	there,	and	if 	He	is,	He	is	
the	sort	of 	being	who	is	incapable	of 	com-
municating	truth	to	man.	Either	that,	or	He	is	
unwilling	to.	In	either	case,	you	are	claiming	
to	know	something	about	God.	Where	did	
you	get	this	knowledge	about	God?”
	
Jack	was	silent,	so	Evangelist	continued.
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“You	say	that	man	is	like	someone	chained	
to	a	dungeon	wall,	incapable	of 	touching	the	
nose	of 	the	jailer	in	front	of 	him.	In	this,	you	
agree	with	Christians.	But	from	this	you	con-
clude	that	the	jailer	is	incapable	of 	touching	
the	prisoner’s	nose.	That	is	not	a	warranted	
conclusion.	It	doesn’t	follow.”
	
At	this	Jack	retreated.	“All	right,	you	made	
your	point.	But	what	do	you	do	with	the	
passages	in	the	Old	Testament	where	God	
commands	various	cruelties?”
	
“I	don’t	do	anything	with	them.	I	accept	them	
and	seek	to	understand	them.	But	I	should	
point	out	that	your	charge	of 	cruelty	is	not	
backed	up	by	a	careful	look	at	the	Old	Testa-
ment.	Besides,	to	return	to	the	earlier	point,	
how	do	you	know	that	God	isn’t	cruel?	I	know	
him,	and	I	know	his	Word,	and	I	can	say	that	
the	charge	of 	cruelty	is	unfounded.	You	claim	
to	know	nothing	about	him,	and	then	you	
accuse	him.	On	what	basis?”
	
Jack	replied,	“I	just	don’t	see	why	God	would	
torture	someone	forever	for	refusing	to	
believe	something	that	doesn’t	make	sense	to	
him.”
	
“If 	that	were	all	there	is	to	it,	I	would	agree	
with	you.”
	
“So	why	don’t	you	agree?”
	
“Because	it’s	important	to	go	beyond	the	
surface	appearance.	Why	doesn’t	it	make	

sense?	The	Christian	answer	is	that	mankind	
doesn’t	want	it	to	make	sense.	If 	that	is	true,	
then	judgment	becomes	necessary.”
	
“Judgment,	eh?	Hellfire	and	brimstone?	
Quite	a	religion	you’ve	got	there.”
	
“You	are	overlooking	something.	I’m	only	
one	of 	God’s	servants	who’s	been	stationed	
on	this	road	to	persuade	men	to	turn	around.	
You	talk	as	though	God	desired	nothing	more	
than	to	populate	the	Abyss	with	unfortu-
nate	sinners.	The	reverse	is	true.	When	Jesus	
Christ	judges	the	world,	that	truth	will	be	
completely	evident.”
	
“And	what	truth	is	that?”
	
“The	One	who	will	judge	is	the	same	One	
who	died.	That	death	was	for	sinners	and	is	
offered	to	sinners.	Those	sinners	who	reject	
it	cannot	complain	of 	unfairness	when	God	
does	not	apply	it	to	them.	You	see,	they	didn’t	
want	it	to	make	sense.
	
At	this,	Jack	said	goodbye	and	walked	away.	
He	was	obviously	troubled.
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Text: Acts 28:11-31Week 29
Context

•	 It	is	evident	by	the	presence	of 	fellow	
Christian	brothers	in	Puteoli	that	the	gospel	
had	spread	beyond	Rome	to	the	greater	
area	of 	Italy.	Paul’s	visit	to	Rome	is	his	first	
one	despite	having	written	an	entire	epistle	
to	them	in	his	letter	to	the	Romans.	It	is	in	
this	final	chapter	of 	Acts	we	see	God	fulfill	
Paul’s	desire	in	Romans	15.

•	 Paul	is	brought	before	the	local	leaders	
despite	having	“done	nothing	against	our	
people	or	the	customs	of 	our	fathers.“	
This	tells	us	at	least	two	things.	One,	Paul	
endured	unjust	suffering	just	as	Acts	9:16	
indicates	he	would.	He	endures	this	suffer-
ing	as	an	innocent	man,	which	reflects	the	
suffering	and	tribunal	of 	Jesus,	who	was	
innocent	in	an	entirely	perfect	way.	Two,	
Paul	continues	to	make	the	claim,	an	apol-
ogetic	claim,	that	Christianity	is	in	line	
with	the	Jewish	tradition.	He	is	already	
evangelizing	the	local	Jewish	leaders!	

•	 The	phrase	”Law	and	the	Prophets”	means	
the	entirety	of 	the	Old	Testament.	Paul	
uses	the	common	heritage	and	knowledge	
of 	the	Scripture	he	shares	with	the	Jews	to	
make	a	case	for	the	resurrection	of 	Jesus.	

The	verb	“expound”	means	to	present	and	
explain	the	meaning	of 	a	literary	or	doc-
trinal	work.	Paul’s	evangelism	was	under-
standable,	and	grounded	in	doctrine.

•	 Paul	preaches	faithfully,	yet	some	Jews	still	
reject	the	gospel.	It	seems	that	Paul’s	quo-
tation	of 	Isaiah’s	haunting	prophetic	word	
about	Israel’s	rejection	of 	the	gospel	was	
a	comfort	to	him	in	light	of 	that	reality.	
Paul	is	unashamed	to	speak	all	of 	God’s	
truth	because	he	knows	that	the	preaching	
of 	the	gospel	will	fulfill	God’s	purpose	in	
either	salvation	or	judgment.

•	 The	book	of 	Acts	ends	with	a	definitive	
statement	by	Paul	—	Israel’s	rejection	of 	
the	gospel	has	now	opened	the	way	for	its	
reception	by	the	Gentiles.	This	reminds	
us	of 	God’s	word	to	Ananias	in	Acts	9:15:	
But	the	Lord	said	to	him,	“Go,	for	he	is	a	
chosen	instrument	of 	mine	to	carry	my	
name	before	the	Gentiles	and	kings	and	
the	children	of 	Israel.”		God’s	sovereign	
plan	has	not	failed,	even	though	Israel	has	
rejected	their	Messiah.	God	has	purposed	
their	rejection	in	order	that	Gentiles	may	
now	know	and	worship	God.

•	 Paul	gives	ultimate	authorship	of 	Isaiah’s	
prophecy	to	the	Holy	Spirit	(“the	Holy	

Context
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Spirit	was	right	in	saying”	–Acts	28:25).	This	
is	a	subtle	but	important	affirmation	of 	
Scripture	being	God-breathed.	2	Peter	1:21	
tells	us	that	the	prophets	spoke	prophecy	

and	wrote	Scripture	”as	they	were	carried	
along	by	the	Holy	Spirit.”	The	divine	source	
of 	God’s	Word	gives	us	confidence	in	its	
power	to	change	human	hearts.

For Personal Reflection

•	 Have	you	been	discouraged	in	your	evangelism?	Ask	God	to	help	restore	your	confidence	in	his	
power	despite	frustrating	encounters	with	unbelievers.	Be	specific	about	those	situations.			

•	 Read	Romans	11:1-10.	What	does	Paul	say	about	Israel’s	unbelief?	What	hope	does	he	give?		

•	 Paul	quotes	Isaiah	6	in	this	chapter.	What	was	Isaiah	saying	to	his	original	audience?	How	does	
Paul	apply	this	to	his	modern	day	context?		

•	 Can	you	make	a	case	for	Christ	from	the	Law	and	the	Prophets?	Start	with	Isaiah	53	and	list	the	
ways	in	which	that	prophecy	is	fulfilled	in	Christ.

For Personal Reflection
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•	 Now	that	you	have	delved	into	the	Scriptures,	consider	again	your	frustrations	and	discourage-
ments	in	evangelism.	What	truths	do	you	need	to	believe?	How	has	God’s	Word	restored	your	
confidence?

Group Discussion

•	 Share	about	a	time	when	you	finally	reached	your	destination.		

•	 What	do	Paul’s	movements	in	verses	17ff 	tell	you	about	his	ministry	strategy?

•	 Why	do	you	think	Paul	quotes	the	words	of 	Isaiah?	How	might	God	use	them	in	the	lives	of 	Paul,	
his	team,	the	Jews,	and	the	Gentiles?	

•	 Does	this	seem	like	an	appropriate	ending	to	the	book?	Why	or	why	not?

Group Discussion
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•	 What	are	one	or	two	key	lessons	you	have	learned	through	our	study	of 	Acts	together?	How	have	
you	sought	to	apply	these	lessons	to	your	life?	How	can	your	group	help	you	and	pray	for	you?

One Life

Are	there	people	in	your	life	that	you	have	
witnessed	to	for	a	long	time	but	it	does	not	
seem	to	be	going	anywhere?	Perhaps	you	
need	to	have	your	own	“Isaiah	moment”	and	
lay	out	the	consequences	for	the	rejection	
of 	Christ.	You	should	never	stop	praying	for	
their	conversion	and	always	be	open	to	them	
seeking	you	out,	but	it	is	entirely	appropri-
ate	to	draw	back	for	a	season	if 	evangelizing	
and	meeting	is	doing	more	harm	than	good.	
Perhaps	it	is	time	to	make	a	final	and	bold	
plea	and	then	leave	the	results	up	to	the	Lord.

Short Reading1

Let	us	work	this	out.	If 	we	regarded	it	as	our	
job,	not	simply	to	present	Christ,	but	actu-
ally	to	produce	converts	—	to	evangelize,	not	
only	faithfully,	but	also	successfully	—	our	
approach	to	evangelism	would	become	prag-
matic	and	calculating.	We	should	conclude	
that	our	basic	equipment,	both	for	personal	
dealing	and	for	public	preaching,	must	be	
twofold.	We	must	have	not	merely	a	clear	

1	 J.I.	Packer.	Evangelism	and	the	Sovereignty	of 	
God.	InterVarsity	Press,	2008	(reprint).	Print.

grasp	of 	the	meaning	and	application	of 	the	
gospel	but	also	an	irresistible	technique	for	
inducing	a	response.	We	should,	therefore,	
make	it	our	business	to	try	and	develop	such	
a	technique.	And	we	should	evaluate	all	evan-
gelism,	our	own	and	other	people’s,	by	the	
criterion	not	only	of 	the	message	preached	
but	also	of 	visible	results.	If 	our	own	efforts	
were	not	bearing	fruit,	we	should	conclude	
that	our	technique	still	needed	improving.	If 	
they	were	bearing	fruit,	we	should	conclude	
that	this	justified	the	technique	we	had	been	
using.	We	should	regard	evangelism	as	an	
activity	involving	a	battle	of 	wills	between	
ourselves	and	those	to	whom	we	go,	a	battle	
in	which	victory	depends	on	our	firing	off 	a	
heavy	enough	barrage	of 	calculated	effects.	
Thus	our	philosophy	of 	evangelism	would	
become	terrifyingly	similar	to	the	philos-
ophy	of 	brainwashing.	And	we	would	no	
longer	be	able	to	argue,	when	such	a	simi-
larity	is	asserted	to	be	a	fact,	that	this	is	not	
a	proper	conception	of 	evangelism.	For	it	
would	be	a	proper	conception	of 	evangelism	
if 	the	production	of 	converts	was	really	our	
responsibility.
	
This	shows	us	the	danger	of 	forgetting	the	
practical	implications	of 	God’s	sovereignty.	

One Life

Short Reading1
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It	is	right	to	recognize	our	responsibility	to	
engage	in	aggressive	evangelism.	It	is	right	
to	desire	the	conversion	of 	unbelievers.	It	is	
right	to	want	one’s	presentation	of 	the	gospel	
to	be	as	clear	and	forcible	as	possible.	If 	we	
preferred	that	converts	should	be	few	and	far	
between,	and	did	not	care	whether	our	pro-
claiming	of 	Christ	went	home	or	not,	there	
would	be	something	wrong	with	us.	But	it	is	
not	right	when	we	take	it	on	us	to	do	more	
than	God	has	given	us	to	do.	It	is	not	right	
when	we	regard	ourselves	as	responsible	for	
securing	converts,	and	look	to	our	own	enter-
prise	and	techniques	to	accomplish	what	only	

God	can	accomplish.	To	do	that	is	to	intrude	
ourselves	into	the	office	of 	the	Holy	Spirit,	
and	to	exalt	ourselves	as	the	agents	of 	the	
new	birth.	And	the	point	that	we	must	see	is	
this:	only	by	letting	our	knowledge	of 	God’s	
sovereignty	control	the	way	in	which	we	
plan,	and	pray,	and	work	in	his	service,	can	
we	avoid	becoming	guilty	of 	this	fault.	For	
where	we	are	not	consciously	relying	on	God,	
there	we	shall	inevitably	be	found	relying	on	
ourselves.	And	the	spirit	of 	self-reliance	is	a	
blight	on	evangelism.	Such,	however,	is	the	
inevitable	consequence	of 	forgetting	God’s	
sovereignty	in	the	conversion	of 	souls.

NotesNotes
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